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PREFACE 
The condition of inner-city public education is often 
discussed by the professional educators, and those interested 
community members who are effected by public inner-city edu-
cation, or the lack of it. Often inner-city public schools 
are compared to schools in other sections of the city, and 
also to private and parochial schools in the city, and in 
some cases to schools in the suburbs. 
It became apparent to the author that if an improve-
ment was to be made in public inner-city schools, a model 
must be found within the inner-city environment for possible 
solutions to the school's problems. Thus, the idea of exam-
ining the Black Muslim educational system for possible meth-
ods of improving public inner-city schools was born. 
The author had observed, from his limited contact with 
Muslim children, that those elements of discipline and "out-
ward" self control which were lacking in some inner-city 
school children, appeared to be present in the Muslim child-
ren, and observations made from the viewpoint of an "out-
sider," showed that the Muslim school did not have the same 
types of educational problems experienced ·by inner-city pub-
lic schools, although they were located in the same environ-
ment. Therefore, the author felt the Muslim schools could 
present a model for inner-city public education, or at least 
iii 
the possibility deserved an investigation. 
As a result of the author's participation in the Docu-
mentary Research Class, offered by the Educational Foundation 
Department of Loyola University, Chicago, the idea became a 
possible research topic. One of the requirements for the 
course was that each student work out a research proposal. 
Under the direction of the instructor, Dr. Rosemary Donatel-
li, and the constructive criticism of the class members, the 
idea became a research proposal. 
The death of Elijah Muhammad ended one phase of the 
Black Muslim Movement in America, and serves as the basis for 
this study. While this research is mainly concerned with the 
educational practices and implications of the Nation of Islam 
for inner-city public education, an historical treatment of 
the Black Muslim movement is presented thru its religious, 
economic and political practices, which represent part of the 
broad historical effects the movement had on American society 
in general, and black Americans specifically. 
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CHAPTER I 
INTRODUCTION 
Few people in this generation have reckoned fully 
\'lith the religious and economic impact of the late leader of 
the Nation of Islam--Elija~ Muhammad. His passing brought to 
an end a forty-year reign of one of the most remarkable spir-
itual leaderships in the Twentieth Century • 
• 
The rise of the Nation of Islam is a phenomenon that 
defies easy explanation. Perhaps, Fisk University's noted 
scholar, Professor c. Eric Lincoln's interpretation of the 
black Islamic movement comes nearer to its true meaning than 
any other attempted assessment. ·He said that the Black Mus-
lims "represent that segment of the black subculture who, be-
i~g most deprived of traditional incentives, have finally 
turned to search for alternatives outside the commonly ac-
cepted value structure."1 
The moral discipline, self-reliance and economic in-
dependence that underscored the spirit and aim of the move-
ment brought into play a rare combination of business acumen 
• 
and religious sagacity. A new frontier came into being whose 
conquest clothed the concept of black power with the garment 
lchicago Defender, 1 March 1975, p. 3. 
1 
of success. It was an idea that had eno~gh leaven to shape 
it into a stirring reality. This was the alchemy of rel~gio-
economic success that laid the foundation for a new estimate 
of the place of the black man in America's social structure. 
The sense of identity that Elijah Muhammad imparted 
to his disciples were the high watermarks of a movement that 
propelled itself without the slick, deceptive rhetoric of the 
Madison Avenue wizardry. This movement is to date, Black 
Americans' greatest collective achievement. 
"Utopia has long been another name for the unreal and 
the impossible, .. said Mumford, who also wrote: 
The word "utopia 11 stands in common usage for the 
ultimate in human folly or human hope--vain dreams 
of perfection in a Never-Never Land or rational ef-
forts to remake man's environment and institutions 
and even his own erring nature, so as to enrich the 
possibilities of the common life.2 
Like Plato, Sir Thomas More, Robert Owen and others, Elijah 
Muhammad also had visions for black Americans, no less hope-
ful than those before him who wanted to make life in the com-
munity reach much higher levels than it had attained. Mu-
hammad, too, had visions of Utopia. 
When one speaks of the "Black Muslims" one is refer-
ri~g to the Nation of Islam. The term Black Muslim was coin-
by Dr. c. Eric Lincoln while ~e was ·preparing his Ph.D. dis-
sertation on the follmvers of Muhammad. The Muslims do not 
use the term when speaking of themselves. They call them-
2Lewis Mumford, The Story of Utopias (New York:The 
Viking Press, 1950), p. 1. 
r· 
I 
"M 1' s II selves us ~m • However, they do not object to the term 
employed by Dr. Lincoln. 
!i 
The Black Muslims were not an isolated phenomenon. 
\.!: 
"\Fheir movement was rooted in the whole structure of racial 
tension in the United States duri~g the early nineteen 
ties, forties and fifties.~ri~fly, one might look at 
thir-
some 
of the events in Negro American history which helped to de-
velop the climate for the birth of the Nation of Islam. 
In 1895, Booker T. Washington's Atlanta Compromise 
symbolized a shift from the militant strategy of agitation 
for equal rights by Negroes, to the conservative philosophy 
of racial segregation in return for jobs. By this time, 
however, the victory of the "Demagogue 11 leaders backed by 
the southern small farmers, ove::- the well-to-do 11 Bourbon" 
planters, who were merchants and industrialists, had created 
a new racial crisis. The demagogues struck at the Bourbons 
by disfranchising the Negro through ingenious methods and 
introduced a rigid Jim Crow system that went far beyond the 
limited segregation in effect since the Civil War. The sav-
age race riots of 1906 had its full counterpart in the 
Springfield, Illinois, out-break of 1908. Mob lynching of 
Negroes had increased rapidly during this period to as many 
as one hundred a year in 1900. 3 • 
The American black spent the first half of the Twen-
3narvey Wish, The Negro Since Emancipation (Englewood 
Cliffs, New Jersey:Prentice-Hall, Inc., 1964), p. 5. 
tieth century adjusti~g to and rec.overing from the reality 
of l~galized segregation. Two types of black attitudes were 
shaped between 1915 and the Second World War. With some ex-
ceptions, there was the southern attitude, although more de-
prived, i~ was more inspired. This inspiration can be noted 
by the pr?gress made by southern blacks who were forced to 
live in a "separate but equal" way of life. The southern 
black was inspired to use education as a lever of racial pro-
gress. The founding of Howard, Fisk and Atlanta Universi-
ties gave rise to higher education for blacks in the south. 
The rise and rule of Booker T. Washington in black education 
also points out the inspiration which drove southern blacks 
toward education. Then there was the northern attitude, 
which was militant, in words if not action. As Lomax points 
out, " ••• it is indeed easy to talk loud and bad about 
the white man when the entire New York City police force 
stands between you and Mississippi •••• " Thus, the black 
man's attitude was split into two factions based on overt 
attitudes toward the white man: the militants and the doc-
iles. With one or two exceptions, black leadership was born 
and shaped in the South.4 
In 1928, the American Communist Party launched an 
idea of a separate Negro Republic within £he United States. 
For the next six years the Communist Party pushed the idea 
4Louis E. Lomax, The Negro Revoit (New York:The New 
American Library 1962), p. 43. 
of self-determination for N~groes in a forty~ninth state.S 
The black was no different from any other American in 
langu~ge, culture, or historic tradition, and his chief ob-
jection to the idea of a forty-ninth state was its underly-
ing assumption that blacks did not and could not fit into 
American life. Little did one know that in less than ten 
years, a movement would start which would advocate such a 
plan. 
In the presidential election of 1932 blacks over-
whelmingly supported the democratic standard bearer, Frank-
lin D. Roosevelt, helping to make Hoover a one-term presi-
dent. The vote of the blacks in the 1932 election marked 
the beginning of the black defection from the Republican 
Party. One reason for the defection was the failure of Hoo-
ver to cope with the great depression. Following the col-
lapse of the stock market in October, 1929, some eight 
months after Hoover had been inaugurated the country went 
through three years of hard times unprecedented in its his-
tory. As the roster of unemployment mounted higher and high-
er, reachi~g fifteen million in 1932, blacks were hardest 
hit. Whites were willing to become ·street cleaners, bell-
hops, and redcaps, thus, ousting blacks from such jobs. 
With the New Deal programs, which were de~igned to assist 
the working classes and the poor, the blacks were a large 
SBenjamin Quarles, The Negro in. the 1·1aking of America 
(New York:The Macr.lillan Company, 1964), p. 206. 
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bulk of both categories who benefited. 
America's entry into World War II presented the black 
with no problems of divided loyality or adjustment. He had 
no historical identification with Germany, Italy or Japan 
and even before Pearl Harbor had been anti-Hitler, having a 
natural distaste for the "Master Race" .theories of the Na-
zis. Blacks remembered that when the 1936 Olympic games 
were held in Berlin, Hitler had left his seat every time a 
Negro athlete won an event, avoiding the necessity of meet-
ing him. ' In the fall of 1940, when the national defense 
program got started ninety percent of the holders of defense 
contracts used no blacks or confined them to nonskilled or 
custodial jobs. Job discrimination in the defense industry 
started strong protest by the black press and black welfare 
. groups. In many cities blacks resorted to picket lines. 
But perhaps the most effective step was taken by A. Philip 
Randolph, President of the Brotherhood of Sleeping Car Por-
ters. Unable to get results from the "conference table met-
hod" against employment bias, Randolph proposed a National 
Negro March on Washington, a direct action by one hundred 
thousand blacks. The date was set for July 1, 1941. Presi-
dent Roosevelt, faced with the possibility of an embarrass-
ing large-scale demonstration in the nation's capitol, is-
sued on June 25th Executive Order 8802, which officially re-
affirmed the government's policy of nondiscrimination in em-
ployment. With this order the color bar in employment began 
to bend. 
7 
Noting the cha~ges that had taken place ~n Africa and 
in their own country since the end of World War II, most 
blacks felt that_the future in America was not hopeless. But 
this attitude was not shared by one group,· the Black Muslims, 
who represent the subject of this study. 
This study is an examination of the Nation of Islam, 
better known as the Black Muslims, during the leadership of 
Elijah Muh~~~ad. The emp?asis is being placed on the educa-
tional teachings and practices of the Black Muslims as pre-
scribed by Elijah Muhammad. The following general goals are 
also objectives of this study: 
- to provide an historical background of the Nation of 
Islam from its formation in mid-summer, 1930 to the 
death of Elijah Muhammad in February, 1975. 
. . 
- to examine the religious, economic, political and 
social philosophies and teachings of the Black 
Muslims under the leadership of Elijah Muhammad. 
- to examine the educational system of the Nation of 
Islam through its educational philosophy, curricu-
lum and methods of instruction. 
- to summarize and draw conclusions from these find-
ings which may have implications for inner-city 
public education. 
The methodology used in this study employed historical Gr 
documentary procedures, personal interviews and observation-
al techniques. The importance of this study is that it 
seeks to identify those teachings and practices in education 
which seem to produce successful results for Muslim schools. 
In addition, these findings may be. given consideration as 
partial means for improving the education of public school 
inner-city children. 
This intr9duction has given a brief description of 
the impact Elijah Muhammad's leadership had on the "utopian" 
movement of the Black Muslims. Also, some of the Negro his-
torical events which helped create the social, economic and 
political climate which. gave birth to the movement were dis-
cussed. Chapter Two will give a brief historical overview 
of the Nation of Islam. Chapter Three will discuss the re-
ligious teachings and practices of the Black Muslims. 
Chapter Four will discuss the political and economic philo-
sophies of the Black Muslims. Chapter Five will point out 
the major teachings and practices followed in the Muslims' 
schools; and Chapter Six will summarize the findings with 
implications for inner-city public schools. 
CHAPTER II 
HISTORICAL OVERVIEW 
The Nation of Islam owes much of its origin to the re-
ligious tradition represented by Noble Drew Ali's Moorish-
American Science Temple. Noble Drew Ali was "prophet" and 
founder of the Moorish Science Temple of America, one of the 
first black Moslem religious_ groups formed in Chicago in 1928. 
The Nation of Islam embodies elements of both the religious 
and secular traditions in its ideology and practices since 
Muhammad also acknowledged Marcus Garvey as a forerunner of 
his movement. But Elijah Muhammad holds that both men failed 
to bring about the redemption of the race because they did 
not possess "the key" and because the "time was not ripe." 1 
The Black Muslims prefer to think of themselves as the 
Nation of Islam (chosen people of the Black World); however, 
nationalism among blacks is not new \vi th the Black Muslims. 
From the importation of Africans to America in the fifteenth 
century to the present day, there have been increasing revolts 
against the slave system; attempts of blacks to reclaim their 
African heritage; repeated efforts to resolve for themselves 
the fundamental problem of identity; and to provide a context 
lE. U. Essien-Udom, Black Nationalism (New York:Dell 
Publishing Company, 1962), p. 76. 
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r 
t heir moral, cultural, and material advancement within for 
10 
the limits set in America -- they have been str~~gling for a 
very basic thing which should have been their birthright 
citizenship. 
The Nation of Islam started by directing its message 
and activities to the black men and women who were farthest 
aown on the social and economic ladder. Instead of fighting 
for concessions and accomodations within the "American way of 
life," the Nation of Islam questioned and challenged that way 
of life and announced they intended to build a better way of 
life. Essien-Udom quoted Elijah Muhammad who said: 
Islam dignifies the blackman, and gives him the desire 
to clean internally and externally, and to have for the 
first time a sense of dignity--Elijah Huharrunad.2 · 
~he historic abuse, degradation, persecution and denial of 
common opportunities to blacks by White America helped breed· 
. i 
the Muslim movement which had its start in the 1930's. 
The history of the Black Muslim movement began some-
time in the·midsurruner of 1930, when an amiable but faintly 
mysterious peddler suddenly appeared in the black ghetto of 
Detroit. He was thought to be an Arab,3 although his racial 
and national identity still remains undocumented. He was 
welcomed into the homes of the culture-hungry blacks who were 
e~ger to purchase his silks and artifacts, which he claimed 
2Ibid., p. 95. 
. 3E. D. Beynon, "The Voodoo Cult A111ong Negro Migrants in 
Detroit," The American Journal of Sociology 43 (July, 1937-
May, 19 3 8) : 8 9 6 • 
11 
were like those black people wo.re in their homeland across 
the sea. 
He came first to our houses selling raincoats and then 
afterwards, silk. In this way he could get into people's 
houses, for every woman was eager to see the nice things 
the peddler had for sale.4 
The peddler soon began to hold house-to-house meetings 
because his customers were anxious to learn of their past and 
learn of the country from which they had come. 
At first the "prophet" as he came to be known, con-
fined his teachings to a recitation of his experiences in 
foreign lands, admonitions against certain foods, and sugges-
tions for improving his listeners' physica~ health. 
. • . he would eat whatever w~ had on the table but 
after the meal he would begin to talk. "Now don't eat 
this food, it is poison for you. The people in your own 
country do not eat it ...• If you would just live like 
the people in your home country you would never be sick 
any more." So we all wanted him to tell us about our-
selves and about how we could be free from rheumatism, 
aches and pains.S 
He also used the Bible as a textbook to teach about reli-
gion--not typical Christianity, but the religion of the black 
men of Asia and Africa. He used the Bible because it was the 
only religious book his followers knew. It was not the prop-
er book for the black nation, according to him, but carefully 
interpreted, it could be made to serve until they were intro-
"·· duced to the Holy Quran.6·~ 
4Beynon, "The Voodoo Cult Among Negro Migrants," 
p. 895. 
sibid. 
6Eric Lincoln, The Black Muslims In America {Boston: 
Beacon Press, 196l)i p. 13. 
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Before long the house-to-house meeti!lgs were inade-
to accomodate all those who wished to hear the prophet. quate 
The solution was to rent a hall which they named the Temple 
of Islam. Thus, the movement which has become known as the 
Black .Huslims was born in Detroit. In late Fall of 1932, the 
temple's name was changed to Temple No. 1. 
Very little was known about the founder of the first 
temple. Usually he referred to himself as Mr. Farrad Moham-
mad or Mr. F. Mohammad Ali. He was also known as Professor 
,, 
,,_j 
Ford, Mr. Wali Farrad and W. D. Fard. ·one of his earliest 
converts recalls that, on one accasion, the prophet said: 
"My name is W. D. Fard, and I come from the Holy City of 
Mecca. More about myself I will-not tell you yet, for 
the time has not yet come. I am your brother. You have 
not yet seen me in my royal robes."? 
'): 
-It is customary for legends and mysteries to evolve around 
the religious beliefs of a people when such legends are pass-
ed down by word of mouth.· Inevitably, there was a prolifera-
tion of legends about such a mysterious figure. One such le-
gend was that Fard was a black Jamaican whose father was a 
Syrian Moslem. Another described him as a Palestinian Arab 
who had participated in various racial agitations in India, 
South Africa and London before moving to Detroit. Some of 
his followers believed him to be the son of wealthy parents 
of the tribe of Koreish--the tribe of Mohawmed, founder of 
classical Islam. 8 
?Beynon, "The Voodoo Cult Among Negro Migrants," p. 
896. 
a Ibid. 
r ! others said that he ·1rms educated at a London university in 
13 
preparation for a diplomatic career in the service of the 
ki~gdom of Hejaz, but that he sacrificed his personal future 
"to bring freedom, justice and equality to the black men in 
the wilderness of North ~~erica surrounded and robbed com-
pletely by the Cave Man." 9 Fard announced himself to the 
-Detroit police as -~The Supreme Ruler of the Universe~ and at 
least some of his followers seem to have considered him di-
vine. At the other extreme, a Chicago newspaper which in-
vestigated the Black Muslims referred to Fard as "a Turkish-
born Nazi agent (who) worked for Hitler in World War II."10 
Fard described himself to his followers as having been 
sent to "wake" the Black Nation so they could realize the 
full range of the black man's possibilitias, in a world tem-
porarily dominated by the "blue-eyed devils." "' The blacks be-
came more and more alert to the subtle discrimination they 
faced in the North, coupled with the.fact that the country 
was in the midst of the Great Depression, helped the starv-
i?g, overcrowded blacks living in the slums of Detroit (as in 
other Northern cities) to become increasingly bitter toward 
~.,;·· 
whites who seemed to control their lives. ·"The illiterate 
blacks who heard Fard talk became the followers, as were to 
be the thousands who pledged themselves to follow his succes-
9Ibid., p. 897. 
lOchicago New Crusader, 15 A~gust 1959, p. 1. 
14 
;n years to come. sor • 
'At first the contact between the blacks in the ghetto 
and Fard was casual and informal. After a temple had been 
secured, the house-to-house meetings were discontinued, and 
a tightly knit organization replaced the informal_ gatherings. 
Members were examined before acceptance and were then regis-
tered, and a hierarachy was established: At this point some 
of the followers of the late Noble Drew Ali began to pledge 
themselves to Fard. 
The organizational and instructional expertise were 
evident even in the sect's formative days Lincoln points this 
out in his research: 
v----
Fard continued to teach his followers about the de-
ceptive character of the white man and to help them re-
live; at least in fantasy, the glorious history of black 
Afro-Asia. An unusually resourceful teacher, he was able 
to utilize such varied literature as the writings of Jos-
eph F. Rutherford ... the Quran, the Bible •.• to 
bring his people the knowledge of self. All were encour-
aged to purchase radios so that they could hear the ad-
dresses of Rutherford and of Frank Norris, the Baptist 
fundamentalist.ll · 
~0 supplement the literature, for the sect, Fard wrote two 
manuals which are still used in the movement. The Secret· 
Ritual of the Nation of Islam, which is transmitted orally 
and is memorized verbatim by the students at the Movement's 
schools. Teaching for the Lost Nation of Islam in A Mathe-
matical WRy, though it was printed and given to registered 
Muslims, was printed in .Fard's own "Symbolic" language and 
l_required his interpretation. 
11Lincoln, The Black Muslims in America, p. 15. 
within three years Pard had developed an organization 
so effective that he was able to withdraw almost entirely 
from active leadership. 12 A Minister of Islam was appointed 
to run the entire o~ganization, aided by a staff of assis-
tant ministers. Each of these men was selected and trained 
by pard, who. gradually stopped his public appearances and 
·eventually disappeared from the scene. 
After Farrad Mohammad's disappearance, the direction 
of the movement fell to his First Lieutenant, Elijah Muham-
mad. Born October 10, 1897, the seventh child in a family 
of twelve, the son of a Baptist minister, Elijah Poole was 
given the "torch." He was born on a tenant farm in Sanders-
ville, Georgia, and for a time he lived in Atlanta, Georgia. 
At the age of twenty-two he married Clara Evans at Covedale, 
Georgia, on March 7, 1919. He ~igrated with his wife and two 
children to Detroit in 1923, "after undergoing severe dis-
crimination, sufferings and handicaps in his native state for 
several years."l3 
,, 
Elijah was said to have held several odd jobs before 
leaving the South. From 1923 to 1929 he worked in the Chev-
rolet factory in Detroit, and he was reported to have been on 
'.f 
relief there from 1929 to 1931. ''For a time he was a Baptist 
minister, but later he became an assistant.to Prophet Fard, 
\'lhom he met in Detroit. He lived. in washington, D. c. between 
12rbid., p •. l6. 
13u. Essien-Udom, Black Nationalism, p. 67. 
He 1935 and 1941, and was in prison from 1941 until 1946. 
lived in Chic~go from 1946, after his release from prison, 
until his death in 1975.14 
16 
It is interesting to note that shortly after Muhammad 
was named Minister of Islam, Fard vanished as mysteriously as 
he arrived. However, Elijah Muh&~ad was almost single-hand-
edly responsible foi the deification of Fard and for the per-
petuation of his teachings in the early years after Fard dis-
appeared. Fard is honored by Muslims everywhere as the Sav-
ior and is celebrated as such every year on his birthday, 
;February 26th. 
In the early days there was trouble with the police 
and local officials in Detroit over the operation of parochi-
al schools for Muslim children. Various interest groups, in-
eluding the Communist and union-busting elements, tried to 
use this convenient enclave of Blacks to their advantage. 
Lincoln points this out in his research: 
As early as 1932 the Communist Party attempted to 
infiltrate the Black Muslim organization and take it 
over. It was followed by the Japanese, who sought to 
establish a fifth-column beachead in the group of the 
direction of the wily Mayor Takahashi. The mayor tried 
to persuade the Muslims to swear allegiance to the Mika-
do and he succeeded in splitting some members of the 
Movement • . . • By 1934 even the Ethiopians developed a 
sudden interest in the "Black Nation in the West," one 
Wyxzewixard S. J. Challouehliczilezese sought to use the 
Movement to promote various financial schemes in the in-
terest of his native land. Closer to home, America's 
"union-busting" interest did not hesitate to take advan-
tage of the hunger and poverty of . • . blacks in their 
1 4Ibid. 
17 
war against the c.r.o. All these efforts failed ••. 
but the stru9gles drained ••. much from the Novement. 15 
After Pard's disappearance the Muslims soon lost their 
agressivene~s and the Movement, to which Fard had drawn eight 
thousand members, began to decline in power and size.l6 
Quarrels broke out, and relative lethargic moderates drove 
Elijah Muhammad from Detroit to Temple ·No. 2 in Chicago. 
There (Chicago) he set up new headquarters and began to 
resh~pe 1;he Movement u?der his own highly militant lead-ershlp. , 
Although Fard had become identified with Allah, having been 
thus deified, he was worshipped with prayer and sacrifice. 
But on the other hand, Muhammad who had se.rved "Allah," nat-
urally assumed the mantle of "Prophet" which "Allah" had worn 
during his mission in Detroit. :;Muhammad was eventually re-
ferred to as the Prophet, and more often he was referred to 
as the Messenger of Allah. 
From 1942 to 1946, Muhammad was in Federal prison for 
seditious statemefts he allegedly made, identifying the Ne-
groes' best interest with a Japanese victory in the Second 
World War • 
.. 
~he major significant breakthrough in the growth of 
the Muslims' Hovement came in the mid-fifties when Elijah 
got a column, "Mr. Muhammad Speaks" in the Pittsburg Courier 
and other Negro newspapers. Thus, the teachings were ex-
15Lincoln, The Black Muslims in America, p. 18. 
l6rbid. 17Ibid. 
..1.0 
panded to all of the laFge northern cities with la!ge black 
populations and to many-southern cities. When the southern 
blacks began migrati;ng to the northern cities, nMr. Muhammad" 
was somewhat knmvn to them. The extent of this knowledge by 
migrating southern blacks, and its relationship to the growth 
of the Movement is an area which mer~ts additional research. 
lsy the time the black press decided to drop his column, his 
success was already assured by the upsurge in membership; 
also, the national press began to. give the Movement coverage. 
The coverage from radio, press and television served to at-
tract more people into the Movement. 
In 1955 the righteous followers of The Honorable Eli-
jab Muhammad had a desire to see him live in a more comfor-
table dwelling than that which he had been. living. There-
fore, they secured for him a dwelling on South Woodlawn Ave-
nue where he lived until his death.l8 Muhammad lived a 
somewhat quiet and secret life except when he made public 
appearances. He spoke freely with "my dear brother" (those 
whom he trusted) about his work, his mission, and the plight 
of the American Negroes, which he felt was the most serious 
in the world at that time. {He felt that the moral level of 
---
the Negro masses had degenerated terribly, stating, "You 
cannot find any other people in the world whose morals are 
so low. 11 19 r 
l8nA Brief History," Muhammad SJ2eaks, 15 December 
1972, P· 5. 
19"Elijah Muhammad, " The Chica9:o Courier, 19 April 
1964, p. 5. 
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l though he attributed much of the conditions of the black ~ . 
n to white oppression, he also scolded blacks for "compla-xna 
cency." Negroes must themselves labor to realize their full 
statue and identity. 20 
Muhammad legitimized his leadership by basing it upon 
history, conditions, and the needs of the blacks of the Uni-
ied States. He referred to himself as "one who has walked 
in the streets with them, suffered in the hell of North Amer-
ica, was humiliated in the South by the Devils" and who 
therefore understands fully their conditions. The loyalty 
which they developed and. gave to him, the bounds which bind-
ed them to him, were so strong that a few followers feared 
that the Muslims seemed to worship him rather than Allah.21 ' 
Iri less than thirty years after taking control, Eli-
\;' " i 
r.j . 
· jah Muhammad had directed and transformed the Hovement to a 
·.' ~r 
1 nation-wide sect with mass ( appeal, one which claims over a 
\ quarter-million members in 
~ .. 
I 
twenty-sev~n state$. _J[he nation 
! ~ ~· ' -~ l / •' ':.{ 
is comprised of Muhammad followers, the majority of whom are 1 
organized into eighty-five temples in the various states in 
the United States and two foreign countries.22~ 
Each temple is autonomous, although consultation with 
the Messenger was highly recommended in matters of general 
policy. Temples were theoretically equal) and each had di-
20rbid. 
21E. u. Essien-Udom, Black Nationalism, p. 117. 
22"Visit Muhammad's Temple," Bi.lalian News_, 2 January 
1976, p. 32. 
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t a ccess to the Hessenger. Some temples may have appear-rec · . 
ed to be more important than others because of their numeri-
l strength and ability to contribute financially toward 
ca . . 
the. general welfare of the nation. Chicago became headquar-
ters of the nation, and increasingly assumed the character 
of a Mecca for Muhammad's followers. In Chic~go, individuals 
as well as ministers and officers carne to meet the Messenger. 
- -However, the ministers and a few other officers were in clos-
er contact with the Prophet than the rest of the followers. 
Muhammad appointed all his ministers and those offi-
cers who had national responsibil~ties. The most important 
officers of a temple were the captains, secretaries, treasu-
rers, and investigators. Their appointments would have to 
be confirmed by the Messenger. As a general rule each tem-
ple hjtd set up for the men an organization called the "Fruit 
of Islam." However, a newly established temple was not per-
mitted to organize the F.O.I. until two years had passed. 
The F.O.I. had described itself as a military organization 
which bears no arms and seems to have no military objectives, 
since, according to official doctrine, "Allah in His own 
good time takes the devil 6ff our planet." 
Fruit of Islam is the name given to the military train-
ing of the men that belong to Islam in North America. 
This name was given by Allah himself. Of all the planets 
in the earth, the fruit is the most fabulous, and of all 
the labors of Islam the F.O.I. is the result. The Hon-
orable Elijah Muhammad teaches us that the equal of these 
men is not to be found anywhere.23 
23"The Fruit of Islam," Muhanunad Speaks (Special Is-
sue: December, 1972), p. 13. 
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Ideol~gically, the organization, as Muhammad estab-
lished it, fitted into the. general belief of the Muslims 
that the nation of Islam is a nation within a nation, and as 
such must have its own government. This belief was given 
some semblance of reality in the organization and function 
~ 
of the "Fruit of Islam." The organization made its members 
-feel the "importance" and "serious mission" of the nation. 
It inspired both r~spect and fear for those in authority 
within the nation. As the organization of indoctrinating 
and disciplining initiates and maintaining their enthusiasm 
and morale, it was a unique instrument of the Muslim communi-
ty. Above all, the Muslims felt secure that the nation has 
an organization to enforce discipline within the ranks and 
particularly, to protect them against assults or external 
threats of violence. Members of the F.O.I. enjoyed a cer-
tain amount of ,prestige within the nation and regarded them-
selves as protectors of the interest of the nation and es-
pecially of the dignity of black womanhood. 
'irhe female counterpart to the Fruit of Islam is an or-
ganization known as the Moslem Girls' Training and General 
Civilization Class (M.G.T. - G.C.C.). The G.C.C. designates 
the older women in-the Movement. The organization is headed 
in each temple by a female captain who received instruction 
from a female "Supreme Captain" and was responsible to the 
Messenger through her. Only women who felt that they could 
participate in all of the activities of the temple \'lere mem-
bers of the M.G.T. - G.C.C. They were called upon to per-
form any duties vli thin their competence in ~he temple. They 
were officers in the temple and servants in the nation. For 
those women, hygiene and personal cleanliness were empha-
sized. They were ta~ght reading and writing, history, and 
domestic science-sewing, cooking, housekeepi?g, and so forth. 
They were concerned with the training of good Muslim women, 
and watched over the conduct and behavior of the female fol-
lowers. The organization would meet regularly on Thursday 
evenings; no visitors were allowed. 24 The Fruit of Islam, 
Moslem Girls' Training and General Civilization Class were 
very prominent organizations within every Muslim temple. 
The Movement under the leadership of Elijah Muhammad 
had radiated to some thirty states by 1963, with a membership 
of over 50,000 members. (Perhaps, well over that figure, the 
actual numbers being kept secret) • 25, Bent on becoming econ-
' mically self-sufficient, the Muslims made it a point to be 
industrious and thrifty, for their goal was.to set up their 
own stores. They succeeded in rehabilitating those follow-
ers who had been drunkards or drug addicts, and they gave to 
th~ir entire membership a sense of dignity and self-worth. 
j 
One such example is Malcolm X, who was born Malcolm Little. ~, 
Malcolm was born in Omaha, Ne:braska on May 19, 1925. 
A dropout from school at 15, he was convic"ted of burglary 
24conversation with Jean X. Sh~lton, Chicago, Illinois, 
15 March 1975. 
25Benjamin Quarles, The Negro in the Making of America 
(New York: The Macmillan Company, 1965), p. 264. 
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and sent to prison in his twenty-first .year. There he was 
converted to the Nation of Islam. When he left prison in 
. 1952, he dedicated himself to buildi!lg the Black Muslims and 
adopted the name Malcolm X. He withdrew from that movement 
in March, 1964, or~ginating first the Muslim Mosque, Inc. 
and later the non-rel~gious organization of Afro-American 
_Unity. He was assassinated ~n New York on February 21, 1965. 
Malcolm X was at one time, the most popular of the Black Mus-
lim Ministers. In a speech made after his split from the Na-
tion of Islam, Malcolm X said the following: 
The thing that you have to understand about those of 
us in the Black Muslim movement was that all of us 
believed one hundred percent in the divinity of Eli-
jah Muhammad . . . we actually believed that God had 
taught him .••• 26 
The Muslims were a self-segregating· group under the 
leadership of Elijah Muhammad. Suspicious and distrustful 
of whites, they wanted a complete separation from them. As I a sort of "back pay" for services rendered, they asked that 
\ a portion of the United States be set aside for exclusive 
[ Negro occupancy. The Muslim belief that, whites and blacks 
'~· -
i ~~. L 
could never get along together was one that most blacks found 
' hard to accept. Those who had worked in Civil Right's move-
ments, or who had ~ver seen such movements in operation, were 
well aware of the large measures of support they received 
from whites. Indeed, in the 1960's many of the Civil Rights 
26George Breitman, Malcolm X Speaks (New York: Merritt 
Publishers, 1965), pp. 192-193. 
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O!ganizations felt a sense of satisfaction that they had be-
come increasingly inter:racial in character. 
Black people could understand, in this writer's 
judgement, the forces ~hat. gave rise to the Black Muslim 
movement, and could sympathize with the constructive elements 
of its philosophy. But what the overwhelming majority of 
blacks wanted was their full rights as American citizens. 
They, nor this writer, could ~gree with the Muslim point of 
view that this was not possible. As Quarles points out: 
To most Negroes outside the Muslim movement, the vision 
of the founders of this republic was still a vital force. 
Americans to the core, they believed that freedom and 
equality for all could be achieved in their native land. 
This belief, they would not easily surrender, for it had 
been their lodestar.27 
The Black Muslims came far under Muhammad. He gave 
them temples and schools, apartment houses and grocery 
stores, restaurants and farms. Most iQportant of all, he 
gave them a new sense of dignity, a conviction that they 
were more than the equal of the vlhi te man whose "tricknology" 
is a constant threat to their well-being. The Muslims seem 
duly grateful for Muhammad and for his leadership. 28 '. 
---·---
27Quarles, The Negro in the Making of America, p. 265. 
28Lincoln, The Black Muslims in America, p. 19. 
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sununary: 
The Black Muslim spokesman for the uprooted N~gro, 
Elijah Poole, known as Elijah Muhammad (1897.-1975) was born 
in rural Georgia, the son of a Baptist minister. His formal 
education ended at the eighth grade, but perhaps his real 
education began in the Detroit Negro ghetto when one of the 
numerous Negro Moslem cultists, Fard Muhammad, "Allah, in 
Person, " took him under his wing in the first Temple of Is-
lam built in that city. After Elijah moved to Chicago, he 
claimed to be Pard's successor as "Elijah Muhammad and took 
up the cause of Black Nationalism, attacking the "white 
man's war" and urging blacks not to serve. Yet this power-
ful and influential personality seemed to be a small, mild 
man v1ho ·spoke in a calm voice in private conversations. lio-
gether with his six able sons and an extraordinary lieuten-
ant, Malcolm X, he succeeded in building the elaborate 
Black Muslim organization of "ministers and other titled 
subordinates and followers totaling upwards 6f 250,000."29 
Elijah Muharrunad's Chicago contained thousands of·fol-
lowers of the deported messiah, Marcus Garvey, who believed 
in the tenets of black supremacy and. gladly joined the new 
Black Muslim movement. Garvey was the leader of one of the 
radical movements following World War I. He announced him-
self to the American public as "The Provisional President 
29Elijah Muhammad, Message to the Blackman (Chicago: 
Muhammad Mosque of Islam No. 2, 1965), p. 22. 
of Africa 11 and toured thirty-eight states to spread his cam-
.. 
pa~gns for black improvement and an exodus "back to Africa." 
More than a million 11 Garveyites" joined Garvey's Universal 
Negro Improvement Society--most of them the poor who lived 
in the North's ghettos. Garvey rejected light-skinned blacks 
in favor of "pure Africans"--like himself. Not only did 
these followers find ideas and inspiration in the Klu Klux 
Klan and Nazi-styled causes, but they even cooperated on oc-
casion with Southern cong-ressional proposals for a back-to-
Africa movement of blacks. 
~ore significant was the effort of the Black Muslims 
to raise the self-respect and well-being of inhabitants of 
the black ghetto--to correct the disorganization of broken 
homes, the apathy, youthful defianc~, unel;llployment, chronic 
poverty, illiteracy, and the frustration wrought by white 
discrimination. Through successful cooperative ventures 
Elijah Muhammad followed the self-help philosophy of Booker 
T. Washington (Garvey too, had once written that he was in-
fluenced by reading Up From Slavery). Like Booker T. Wash-
ington,\he also urged cleanliness, hard work, regular habits, 
. \ ,____.. 
sobriety and virtuous family life,f but Muhammad rejected 
"-Washi~gton's theories of collaboration or accomodation with 
white leaders. 
The reader. must decide whether the above ·theories and 
practices, and those to follow in this study are expressions 
of variant black cultism, nationalism analogous of contem-
27 
porary African movements, fascism of the Nazi type, or pos-
sibly a unique racial philosophy. 
CHAPTER III 
BLACK MUSLIM RELIGIOUS BELIEFS AND PRACTICES 
Identity 
Whether or not the Nation of Islam represents true 
Islamic faith has been debated in many religious conversa-
tions. \However, it is this writer's conclusions that the 
shield of Orthodox Islam appeared to be secondary in the out-
ward practices of the Muslims while under the leadership of 
Elijah Muhamma~ Although there was a religious ritual which 
appeared to be followed with sincerity, it is felt here that 
we coulq discard all its Islamic attributes -- its name, its 
prayer to Allah, its citation from the Koran, everything 
without risking in the least its appeal to the black masses 
who followed Elijah Muhammad. 
Author George Breitman spoke of the Muslims as much 
more than a religious movement: 
From a scientific standpoint Black Muslim history is ~~ 
more or no less fantastic or strange than other reli- 1 
gions. , But the Black Muslims are a movement as well as \ 
a religious group, providing a kind of haven and hope 
salvation for outcasts; encouragement at self-reform and 
brotherhood .1 -~ . · J 
---
A major goal of Elijah Muhammad and the Muslim leadership 
during the formative years was acceptance of the movement as 
lRichard Curtiss, The Life of Malcolm X. 
phia: .tvlacrea Smith Company, 1971), p. 112. 
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(Philadel-
\I 
\ 
I 
a legitimate rel~gion -- specifically as a legitimate sect 
of orthodox Islam. 1 However, with the growth of the move-
ment, this. goal was. gradually considered unnecessary. Lin-
coln points out that the Muslims' self respect did not hinge 
on such acceptance, and that Muhammad had stated that the 
Muslims were legitimate and Islamic, and so far as the Mus-
lims themselves were concerned, the matter was settled. 2 ; 
\During the reign of Elijah, Orthodox Islamic groups 
in the United States did not acknowledge the Black Muslims 
as in any way related to world-wide Islam. ~ericans, on \ 
the other hand, according to Dr. Lincoln, have always been 
wary of definitions which claim to draw a precise line be- r} 
tween the religious and the secular. Americans may reject 
and even combat an organization which claims to be a reli-
gion, but they are "not likely to deny that it is a reli-
gion.~ 
.\ 
\ '· ;From the earliest days of the movement, the Black 
Muslims have considered themselves devout adherents of the 
Moslem faith. They recognize Allah as the one true God 
(though they see him no~ as a unique deity but as the Su-
preme Black Man among Black Men, all of whom are divine) • 
They base their services on both the Quran and the Bible, 
and they learned Arabic so as to be able tarely entirely 
2c. Eric Lincoln, The Black Muslims in America (Bos-
ton: Beacon Press, 1973), p. 232. 
3Ibid., p. 236. 
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on the or~ginal Quran. They observe the classic Moslem pray-
er ritual and dietary laws, and they hold in h~gh esteem the 
traditional pi~grimage to Mecca. 
On certain fundamental points of doctrine, however, 
the Black Muslims have departed widely from the Orthodox Mos-
lem tradition. Partly for this reason, and partly from an 
instinctive militancy toward newcomers, the official repre-
sentative of Orthodox Islam in the United States had refused 
any recognition of the Black Muslims. The Black Muslim 
movement had been denounced vigorously by several Moslem 
·\ groups, including the rival Muslim Brotherhood of America. 
Muhammad admitted that some of the teachings and prac-
tices of his movement are at variance with those of other 
Moslem groups, but he presents these as differences of inter-
pretation within a unity of bel~ef. Black Americans, Muham-
-
mad argued, have been the victims of a harsh and cynical op-
pression and the Islamic faith in its pure orthodox form is 
not appropriate to their needs:-t 
My brothers in the East were never subjected to the con-
ditions of slavery and systematic brainwashing by the 
slavemaster for as long a period as my people here were 
subjected. I cannot therefore, blame them if they dif-
fer with me in certain interpretations of the message 
of Islam.4 
Two of the Black Muslims' basic doctrines are at the 
heart of the controversy: their insistance that the black 
4Elijah Muhammad, The Supreme Wisdom: Solution to the 
So-called Negroes' Problem (Chicago: The University of Is-
lam, 1957), p. 15. 
' 
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man must separate himself from the abhorrent and doomed 
white race, and their belief that it is the manifest destiny 
of the Black Nation to inherit the earth. Muhammad ration-
alized that a belief in panracial brotherhood would leave 
his followers with no more d~gnity and hope than they can 
now find in the Christian church. 
In conclusion, the Muslim identity as an Islam reli-
gion is hindered because the Muslim religion differs drasti-
cally from classical Islam and contains many heresies which 
_ would separate it from the Islamic religion. The Muslim re-
ligion advocates a doctrine of separation~ The Islamic re-
ligion, on ·the other hand, is an evangelistic one. One of 
the Islamic greatest precepts is the idea of conversion, of 
winning ?On-believers; there is no shutti~g out of people as 
in the case of the Muslims who did not accept whites. Many 
Moslems would not qualify as Muslims because of the color of 
their skin. 
Anti-Christian 
According to Lincoln, it would be difficult, probably 
impossible, to separate the Black Muslim teachings on Chris-
tianity from those on race. 5 ~he Muslims, under Elijah Mu-
hammad, taught that Christianity was a white man's religion; 
a tool of colonialism and the stifler of the militant and 
manly virtues. The Muslims made constant references to the 
SLincoln, The Black Muslims in America, p. 78. 
,.--
deceitfulness of the Christian missionaries in Africa. They 
ta~ght a great deal of contempt for the "turn the other 
cheek" doctrine of Christian teachings. The Muslims were 
trained never to initiate a struggle, but to be prepared to 
defend to the death (literally) their principles and their 
women. Albert Memmi also says that the colonialist never 
seriously promoted Christian religious conversion of the col-
onized because the conversion of the colonized to the colo-
nizer's religion would have been a step toward assimilation.6 
Just as Lincoln believed in the similarity of Black 
~luslim teaching and Black supremacy, 'the Muslims believed in 
the similarity of Christianity and white supremacy. Mal-
colm X once expressed: 
Your Christian countries, if ·r am correct, are count;ries 
of Europe, North and South America •.•. The coloniza-
tion of the dark people in the rest of the world was done 
by Christian powers. The number-one problem that most 
people face in the world today is how to get freedom from 
Christians. Wherever you find non-white people today 
they are trying to get back their freedom from people 
who represent themselves as Christians, and if you ask 
these (subjects) people their picture of a Christian they 
will tell you "A White Man -- a slave master."? 
:~<Huhammad taught that Christianity and the white man were the 
works of the devil!J' The "originality" of the black nation 
and the creation of t~e white race and Christianity was by 
Yakub,·a black scientist in rebellion against Allah--this 
6Albert Memmi, The Colonizer and the Colonized (Bos-
ton: Beacon Press, 1965), p. 72. 
?Malcolm X, "The Truth About the Black Muslims," Mu-
hammad Speaks, 7 December 1962, p. 12. 
,.,--
was the central myth of the Black Muslim Movement. It is the 
fundamental premise upon which rests the whole theory of 
black supremacy and white Christian degradation. Muhawnad 
explained: 
Who are the White race? I have repeatedly answered that 
question in this [column] for nearly the past three years. 
11 Why are they white-skinned?" Answer: Allah (God) said 
this is due to being grafted from the Original Black Na-
tion, as the Black M2m has two germs [two people] in him. 
One is black and the other is brown. The brown germ is 
weaker than the black germ. The brown germ can· be grafted 
into its last stage, and the last stage is white. A ~ci­
entist by the name of Yakub discovered this knowledge • . • 
6,645 years ago, and was successful in doing this job of 
grafting after 600 years of following strict and rigid 
·birth control law.8 
~CfAl though the experiment was successful, the results, accord-
ing to Muslim teachings, was the populating of the world with 
"blue-eyed devils." These people were low in moral and phy-
sical development, thus it is understood why white athletes 
are poor competitors against black athletes; and why only the 
white man could herd millions of his fellows into the gas 
chambers, set off atomic bombs, and run special trains to a 
lynching at which the women and children are served cakes and 
ice cream.9 
·According to Muhammad's teachings, the white race was 
created by Yakub, a black scientist in rebellion against Al-
lah. According to·the myth, Yakub grafted out the humanity 
of whites while grafting out the germs of a brown people, 
8"Mr. Muhammad Speaks," Pittsburgh Courier, 4 July 
1959. 
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thus leaving a white inhumane race. Other anti-white teach-
ings by Muhammad may be seen in the following: 
The human beast--the serpent, the dragon, the devil, and 
Satan--all mean one and the same; the people or race 
known as the White or Caucasian race, sometimes called 
the European race.lO 
Four hundred years ago, according to Muhammad's teachings, 
the white christians stole the Black M~slims away from their 
homes and brought them to North America, where the whites 
were already in the process of systematic genocide against 
the Indians.r-;he whites enslaved the blacks and insured 
their bondage by robbing them of their names. By robbing 
them of their names, the whites both shame.d them and effec-
tively "hid" them from their own ki-nd. Thus, the reason for 
the "renaming" of all new converts into the Movement~ 
·But the Christian religion was the master stratagem 
for keeping the so-called Negro enslaved. The whites gave 
him the "poison book" and required him to join the "slave 
1 religion," which teaches him to love his oppressor and pray 
for them who persecute him. It even teaches him that it is 
God's will that he be the white man's slave! There is of 
course some truth in the Bible, but it is tangled in the 
white man's contradiction,· for "from the first day (they) 
received the Divine Scripture they started tampering with 
lO"Mr. Muhammad Speaks," Pittsburgh Courier, 13 
December 1958, 
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its truth to make it to suit .themselves . nll The "so-. . . 
~ 
called" N~gro:-cle:rgy also came under the critique of Muham-
mad. 
The black clergy, in trying to ingratiate ~tself with 
the whites, will deliver their people up wholesale.l2 
Negro clergy class is t~e white man's right hand over 
the so-called Negroes.l3 · 
Beliefs and Wants 
Elijq.h Muhammad gaye the following Muslim program: 14 
1. WE BELIEVE in the One God Whose proper Name is Allah. 
2. WE BELIEVE in the Holy Quran and in the Scriptures of 
all the Prophets of God. 
3. WE BELIEVE in the truth of the Bible, but we believe 
that it has been tampered with and must be reinterpreted 
so that mankind will not be snared by the falsehoods that 
have been added to it. 
4. WE BELIEVE in Allah's Prophets and the Scriptures 
they brought to the people. 
5. WE BELIEVE in the resurrection of the dead - not in 
physical resurrection - but in mental resurrection. We 
believe that the so-called Negroes are most in need of 
mental resurrection, therefore, they will be resurrected 
first. 
Furthermore, we believe we are the people of God's choice, 
as it has been written, that God would ·choose the reject-
ed and the despised. We can find no other persons fitting 
this description in these last days more than the so-call-
llsupreme Wisdom, p. 12 - The basic doctrine o£ the 
Muslims and written in booklet form by Muhru~ad. The teach-
ings by Muhammad are taken from this· book. 
12"Mr. Muhammad 
1959. 
Speaks, II Pittsburgh Courier, 22 August 
13"Mr. Muhammad Speaks, II Pittsbur~h Courier, 15 Sep-
tember 1959. 
14"The Muslim Program," Muharnmad Speaks, 23 August 
1971. 
.:So 
ed Negroes in America. 
the r~ghteous. 
We believe in the resurrection of 
6. WE BELIEVE in the judgment, we believe this first 
judgment ¥Till take place as God revealed, in .America. 
1. WE BELIEVE this is the time in history ;for the separa-
tion of the so-called Negroes and the so-called white 
Americans. We believe the black man should be freed in 
name as well as in fact. By this, we mean that he should 
be freed from the names imposed upon him by his former 
slave masters. Names which identified him as being the 
slave master's slave. We believe that if we are free in-
deed, we should go in our own people's name - the black 
peoples of the earth. 
8. WE BELIEVE in justice for all, whether in God or not; 
we believe as others, that we are due equal justice as 
human beings. We believe in equality - as a nation - of 
equals. We do not believe that we are equal with our 
slave masters in the status of 11 freed slaves. 11 
We recognize and respect American citizens as independent 
peoples and we respect their laws which govern this na-
tion. · 
9. WE BELIEVE that the offer. of integration is hypocriti-
cal and is made by those who are trying to deceive the 
black peoples into believing that their 400-year-old open 
enemies of freedom, justice and equality are, all of a 
sudden, their 11 friends. 11 Furthermore, \·re believe that 
such deception is intended to prevent black people from 
realizing that the time in history has arrived for the se-
paration from the whites of this nation •. If the white 
people are truthful about their professed friendship to-
ward the so-called Negro, they can prove it by dividing up 
America with their slaves. We do not be1ieve that America 
will ever be able to furnish enough jobs for her own mil-
lions of unemployed, in addition to jobs for the 20,000, 
000 black people as well. 
10. WE BELIEVE that we who declared ourselves to be right-
eous Muslims, should not participate in wars which take 
the lives of humans. We do not believe this nation should 
force us to take part in such wars, for we have nothing to 
gain from.it unless America agrees to g.ive us the neces-
sary territory wherein we may have so~ething to fight for. 
11. WE BELIEVE our women should be respected and protec-
ted as the women of other nationalities are respected and 
protected. 
12. WE BELIEVE that Allah (God) appeared in the Person of 
Master W. Fard Muhammad, July, 1930; the long-awaited 
"Messiah" of the Christians and the "Mahdi" of the Mus-
lims. 
we believe further and lastly that Allah is God and be-
sides HIM there is no God and He will bring about a uni-
versal government of peace wherein we all. can live in 
peace t~gether. 
What the Muslims Want 
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1. We want freedom. We want a full and complete freedom. 
2. We want justice. Equal justice under the law. We 
want justice applied equally to all, regardless of creed 
or class or color. 
3. We want equality of opportunity. We want equal mem-
bership in society with the best in civilized society. 
4. We want our people in America whose parents or grand-
parents were descendants from slaves, to be allowed to es-
tablish a separate state or territory of their own -
either on this continent or elsewhere. We believe that 
our former slave masters are obligated to provide such 
land.and that the area must be fertile and minerally rich. 
We believe that our former slave masters are obligated to 
maintain and supply our needs in this separate territory 
for the next 20 to 25 years - until we are able to pro-
duce and supply our own needs. 
Since we cannot get along with them in peace and equality, 
after giving them 400 years of our sweat and blood and re-
ceivirig in return some of the worst treatment human beings 
have ever experienced, we believe our contributions to 
this land and the suffering forced upon us by white Ameri-
ca, justifies our demand for complete separate in a state 
or territory of our own. 
5. We want freedom for all Believers of Islam now held in 
federal prisons. We want freedom for all black men and 
women now under death sentence in innumerable prisons in 
the North as well as the South. · 
We want every black man and woman to have the freedom to 
accept or reject being separated from the slave master's 
children and establish a land of their own. 
We know that the above plan for the solution of the black 
and white conflict is the best and only answer to the pro-
blem between two people. 
6. We want an immediate end to the police brutality and 
mob attacks against the so ... c~lled Negro th:ro~ghout the 
United States. 
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We believe that the Federal government should intercede to 
see that black men and women tried in white courts receive 
justice in accordance with the laws of the land or allow 
us to build a new nation for ourselves, dedicated to jus ... 
tice, freedom and liberty. 
7. As long as we are not allowed to establish a s·tate or 
territory of our own, we demand not only equal justice un-
der the laws of the United States, but equal employment 
opportunities NOW! 
We do not believe that after 400 years of free or nearly 
free labor, sweat and blood, which has helped America be-
come rich and powerful, that so many thousands of black 
people should have to subsist on relief, charity or live 
in poor houses. 
8. We want the government of the United States to exempt 
our people from ALL taxation as long as we are deprived 
of equal justice under the laws of the land. 
9. We want equal education - but separate schools up to 
16 for boys and 18 for girls on the condition that the 
girls be sent to women's colleges and universities. We 
want all black children educated, taught and trained by 
their own teachers. 
Under such schooling system we believe we will make a bet-
ter nation of people. The United States government should 
provide, free, all necessary text·books and equipment, 
schools and college buildings. The Muslim teacher shall 
be left free to teach and train their people in the way of 
righteousness, decency and self respect. 
10. We believe that intermarriage or race mixing should be 
prohibited. We want the religion of Islam taught without 
hinderance or suppression. 
These are some of the things that we, the Muslims, want 
for our people in North America. 
It should be pointed out that at this time the sect 
has retho~ght its relationship with whites. • • Wallace D .. Hu-
harnrnad, present leader of the Black Muslims and son of Elijah 
Muhammad, announced a new open policy for white membership in 
the sect. "If the white man respects us, we will respect 
him." "Islam does not deal in questions ot, color or race, 
we feel we can live peacefully in any community .•. if the 
whites understand our true objectiyes."l5 
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Finally, Muhammad's indictment of Christianity forced 
thoughtful Negro preachers into an almost impossible posi-
tion. Louis E. Lomax wrote of this position stating: 
-
I have talked this [Muslim teachings] over \vith scores 
of Negro clergymen .• -•• They agree that Muhammad has 
deeply shaken the Negro Christian community. Muhammad's 
recital of how the Christian faith has failed the Ne-
gro . . • has sunk deeper into the hearts of the Negro 
masses ·than Negro clergymen \vill admit publicly .16 . 
Lomax attributes the change of Negro minist.ers toward the 
true image of Jesus Christ, whether a black man or a white, 
to the pressures Muhammad's teachings had on Black Christian 
ministers. 
:Although Muhammad and Martin Luther King -v;ere bitter 
ideological enemies, Lomax felt that there was only a thin 
line between the two men.l7 Both accordi~g to Lomax were 
saying that the purpose of a gospel was to speak to the 
"frustrations of a people."J 
Muhammad's gospel was not accepted by all blacks. 
But, more importantly, those gospels which did not deal with 
15"Muslims Build Empire," Chicago Daily News, 23,24 
August, 1975, p. 1. 
· 
16Louis E. Lomax, The Negro Revolt (New York; The New 
American Library, 1962) p. 188. 
17rbid. 
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the questions raised by Muhammad about Christianity, were not 
accepted either. 
Membership 
The ritual of joining the organization itself stresses 
commitment without question. At the end of the general ad-
dress at a temple meeting, the minister asks those non-mem-
bers present who are interested in learning more about "Is-
lam" to step to the back of the temple. ) There they are given 
three blank sheets of paper and a form letter addressed to 
Elijah Muhammad in Chicago: 
Dear Savior Allah, Our Deliverer: 
I have attended the teachings of Islam, two or three 
times, as taught by one of your ministers. I believe in 
it. I bear witness that there is no God but Thee, and 
that Muhammad is Thy Servant. and Apostle. I desire to 
reclaim my Own. Please give me my original name. My 
slave name is as follows . . • . 
The applicant is instructed to'copy the above letter verbatim 
on each of the three sheets of paper, giving his own name 
without abbreviations at the bottom. If he fails to copy the 
letter perfectly, he must repeat the whole ta~~·_\ No explanc;t-
tion is given for any of these requirements. Formal accept-
ance of this letter makes the new member a Muslim, but in 
name only. The new member must make a personal commitment 
such as. giving up smoking and/or drinking. This commitment 
• 
comes. gradually according to some of the members. 
The new member usually follows three stages once he 
is for~ally accepted. 
1. participation in organizational activities --
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selling the Muslim newspaper, eati~g at a Muslint 
restaurant, attendi~g and helpi~g run Muslim 
meetings. 
2. isolation from non-Muslim social contacts --
drifting away from former friends and associates 
because of divergent attitudes or simply because 
of the time consumed in Muslim activities. 
3. assimilation of the ideology -- making full com-
mitment, when a Muslim has so absorbed the organi-
zation's doctrines that he automatically uses them 
to guide his own behavior and to interpret what 
happens in the world around him. 
The fact that the organization can provide members 
with a full social life further isolates ~hem from non-Mus-
lims. Participation is not wholly a matter of drudgery, of 
tramping the streets to sell newspapers and studying the 
ideology; the organization presents programs of entertain-
ment for its members and public. ·.-:.Thus, the organization 
makes it possible for a member to satisfy his need for di-
version without going elsewhere to do so. 
Carl X's experiences were typical of the recruits 
growing commitment· to the nation. When a friend asked, "Man, 
ho~ can you believe in all that stuff?" Carl X replied: 
When you start going to the temple four or five times 
a week and seliing the newspaper you do not have time 
for people who are not doing these things. We drifted-
the friends I had--we drif~ed apart • ~ • . All the 
friends I have now are in the nation. Another brother 
and I get together regularly and read the Koran and 
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other books, and then ask each other questions .•.• We 
read and talk about the things we read and try to sharpen 
our thinking. I couldn't do that with my old friends.l8 
A. good Muslim does a full day's work on an empty sto-
mach. When he finally has his one meal of the day in the 
evening, it can include no pork,· nor can he have a drink be-
fore it or a cigarette after; strict dietary rules are stan-
·. dard procedure, and liquor and smoking are forbidden under 
the circumstances. His recreation is likely to consist of 
reading the Koran or participating in a demanding round of 
temple-c~ntered activities, running public meetings, or ag-
. gressively proselytizing on the streets by selling the Muslim 
newspaper, Muhammad Speaks. As one member stated: 
We pray fiye times daily, do not smoke or drink alcoholic 
beverages. We believe in clean, modest and conservative 
dress for both men and women.l9 
Initiation of new members into the Nation of Islam is 
aimed at facilitating their withdrawal from society, reori-
enting their values, and maintaining discipline, cohesion, 
loyalty, and enthusiam in the movement. The first step at 
withdrawal and emotional detachr.\ent from the "normal" society 
and the individual's belief about his past is the neophyte's 
n~gation of his "Negro-ness." He is taught to believe that 
his nationality is "Muslim" or "Asiatic." He is made to 
change his name. The member drops his last name and any mid-
18McCord, W. and others, Life Styles in the Black 
Ghetto (New York: W. w. Norton and Company, 1969), p. 20. 
19"Muslims Build Empire,"p. 1. 
. ( 
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dle initials. In place of these, the Messe?ger ass~gns to 
him a certain number of "X." For example, James Brown may 
become James X, James Gordon may become James 2X, and so 
forth." The names which individuals bore before becoming re-
gistered Muslims are said to be .slave names which were given 
by the Caucasian "devils" or by the "slave-masters. 11 j Most 
Muslims retain their "slave" surname for use in su~pragma-
tic affairs as signing checks, and so forth. On these occa-
sions, however, the surname preceded by an X to indicate that 
the Muslim repudiates it; for example, "James 2X Brown." 
~-
'/ During the indoctrination period, the Muslim is re-
quired to memorize long passages which contain "knowledge" 
about the movement and its history. He must also learn to 
recite from The Supreme Wisdom, sacred text of the movement, 
which was written by Elijah Muhammad. It was mainly because 
of the memorization from The Supreme Wisdom, in addition to 
his required attendance at Temple meetings, that any true 
Muslim is able to readily relate his reasons for becoming a 
Muslim and to justify his strong attachment to the "Honorable 
Elijah Muhammad." 
--·-- In their day-to-day living, the followers of Islam are 
governed by a stringent code of private and social morality. 
Since they do not look forward to an afte;-life, this morali-
.ty is not related to any doctrine of salvation. It is, quite 
simply, the style of living appropriate to a divine Black Han 
in his capacity as true ruler of the planet Earth. The Mus-
lim is expected to pray five times a day -- at sunrise, noon, 
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mid-afternoon, sundown, and before retiring, and a sixth time 
if he rises during the night. All prayers are made facing 
east, toward the Holy City of Mecca. Before each prayer, he 
must make the proper ablutions: rinsing the moutn, washing 
the hands, feet and forearms, and so on. Cleanliness of the 
body, "inside and outside," is essential. Tobacco and li-
quor, as well as certain foods are forbidden: 
Hereafter, I shall enforce restriction on my followers to 
eat as Allah bids us . . • . Life cannot be prolonged un-
less we are careful of what we eat and when we eat . ~ • • 
The foolish idea of eating three or fovr times a day and 
all between meals -- is like the poisonous swine who never 
has any regular eating habit.20 
It is interesting to note that the Muslims fast during the 
... ~ 
month of December. Elijah Muhammad said of fasting during 
this period: 
,We fast the 12th month of the Christian year to relieve 
ourselves of having once worshipped that month as the 
m6nth in which Jesus was born • • • • The Christi~ns 
have made holidays which are used mostly for commerciali-
zation. They buy wine, whiskey and beer and fatten up 
pigs and hogs for the kill and roast this d~vinely-prohib­
ited flesh to celebrate what the Christians call the 
birthday of the Son of Man. Jesus condemned such things 
as drunkenness and the eating of swine flesh.21 
The Muslims use prayer as a means of promoting social 
relations between different sections of the Muslim communi-
ty. In addition the belief of "leveling of social differen-
ces" is brought about through the congregational prayer ser-
20Elijah Huhammad, How to Eat to Live (Chicago: Mu-
hamnlad Mosque of Islam No. 2, 1967), p. 3. 
21Ibid., p. 49. 
vices. 
Once within the doors of the Mosque, every Muslim feels 
himself in an atmosphere of equality and love .•. 
shoulder to shoulder, the king along with his poorest 
subject, the rich arrayed in gorgeous robes, the beggar 
clad in rags . . . . The king or rich man standing in a 
back row will have to lay his head . • • at the feet of 
a slave or a be9gar in the front.22 
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The Muslims believe in total cleansing of the body be-
fore prayer to show respect for Allah; the preparation is as 
follows: 
1. Washing and cleansing of all exposed parts of 
the body of filth and uncleanliness, to stand 
and bow before the Lord of the Worlds. 
2. The rinsing out of the mouth (the impure and 
evil that the mouth is guilty of speaking). 
3. The washing of the hands that are subject to 
the handling of clean and unclean things . . • 
4. The feet are washed up to the ankle if they 
were exposed. The feet should be washed once 
everyday, even thoug.h one wears shoes. 
5. A total bath should be taken if there were sex 
relations. He is now ready for prayer •.. 23 
"Islam," according to the followers of Elijah Muhammad, 
"is a religion that is in accord with the natural life of peo-
ple." In western society according to the Huslims, there is 
much effort to make;things beautiful on the outside while 
Muslim ritual does not attempt to be external. 
Marriage 
As a conclusion to the religious teachings and prac-
22Elijah Huhammad, Message to the ·Blackman (Chicago: 
Muhammad Mosque of Islam.No. 2), 1965, p. 139. 
23Ibid., pp. 147-148. 
46 
tices of the Muslims, the writer would like to examine the 
institution of marri~ge as practiced within the Nation of Is-
lam. 
F~om the Holy Quran, the Muslims believe that man is 
the maintainer of the home life. He is to provide the mate-
rial needs for his household. If his wife is able to share 
· a part of that burden with him, that is to be considered as 
a_ gift from her. She is n~t obligated to give to him. 
Because the man is the "maintainer," nothing should 
be done or said in the Muslim marriage ceremony that would 
blind him of his natural role as the provider in the house-
hold. "When weddings are conducted in western society," the 
Muslims teach, "they bring gifts of money to give the new 
couple a start. This practice helps to blind the man of his 
• 
role that is ahead of him of providing for his wife and 
house." According to Muslim logic, people are not going to 
,i come with more gifts to keep the rent and the car note paid, 
so why start this practice? 
In strict Muslim lands, people do not come to weddings 
with a lot. of gifts. It is traditional that the new couple 
. give their guests something usually in the form of a wedding 
feast. The Muslims·believe if they could go back to this 
tradition in America, it would bring back a natural change 
for the better in American society. The Muslims believe it 
is important to make marriage and 
"real" again. 
According to Muslim belief, the following Quranic 
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verse places the burden on married couples and the good or 
bad consequences that result from such unions that affect the 
conditions of the world: 
Mankind:reverence 
Your Guardian-Lord, 
Who created you 
From a single Person, 
Created, of like nature, 
His Mate and from them twain 
Scattered (like seeds) 
Countless men and women -
Reverence God, through Whom 
Ye demand your mutual (rights) 
arid. (reverence) the wombs 
(that bore you), for God 
Ever watches over you.24 
The Muslims believe that if every couple from the 
early ages had been seriously interested in preserving the 
best of human life for generations to come and if they had 
conducted their lives in a way to safeguard the future world, 
we would not have the "hell" a~d "misery" that we have in the 
world today. "We would still have an "Eden" or a "garden of 
paradise." 25 In like manner,~ the Muslims feel it is not rnys-
terious or supernatural things that make life a "hell" or 
that destroy the "garden of Eden," heaven is in the hands 
the men and women who from the union (marriage) and began 
creasing the population of mankind with children.26 Thus, 
the Muslims do not believe in birth control or abortion in 
24Holy Quran, translation by Yusef Ali, Sura IV:Verse 
I. 
25"Marriage in Islam," Muhammad Speaks, 15 August 
1975, p. 18. . 
26 Ibid. 
theory and doctrine. However, theory and practice in this 
belief is individualized in the privacy of the union. Birth 
control is practiced by some members of the movement.~ 
Muslims teach also that if each member in the mar-
riage would accept the burden of. safeguarding the society by 
doing what is proper and best, the nation would be making a 
contribution toward keeping the world in order. To do. the 
contrary, according to Muslim teachings, members would share 
the blame for the world being out of order. "Muhammad said 
that paradise lies at the feet of the mother, whenever two 
• 
people come together in marriage, we expect that there will 
be children." Society begins growing in the womb of the 
mother and as little children, the hew future society clings 
to the apron strings or around the legs of the mother. The 
future of society depends upon how the mother raises the lit-
tle children that are at her feet."28 
The Muslims believe that in marriage the individual 
must "speak" the right words, the words that are not deceit-
ful nor the words that are not designed to hide the truth. 
The Holy Quran tells the new bride and groom in particular 
not to "beat around the bush, but to speak straight words."29 
27 rnterview with persons wishing to remain anonymous, 
Chic~go, July 28, 1975. 
28"Marriage in Islam," p. 18. 
29Ibid. 
Love, according ~o Muslim teachings, is not necessary to 
talk about in the marri~ge, because love is somethi~g that 
is to be expressed naturally. 
Instead of love, we should talk about 
obligation. In marriage we are committed 
to each other and we are obligated to certain 
things for each other. we should keep the ob-
l~gation in min~ and not a lot of love talk.30 
Finally, according to Muslim teachings, when two peo-
ple come together to form a union, they come as two halves, 
not as two wholes. Thus, male and female are equal in mar-
riage according to theory: 
The Holy Quran teaches that the creation 
of the species began with a single being. 
That single being was made into two beings 
(male and female) to form the human fa~ily 
as we know it.31 
Defection 
Although very little is said or written about the de-
fection within the nation, commitment to the nation can dimi-
nish as well as grow. One weakness within the structure of 
the nation, and leads to defection, is that the organization 
has no effective mechanism for handling grievances among the 
rank and file. Muslim doctrine assumes that there is a sin-
. gle, ultimate system of truth. Elijah Muhammad and, by del-
egation, his ministers are· in p~ssession of this truth. 
Thus, only Elijah Muhammad himself could say whether a min-
ister was doing an adequate job. The result was that there 
30Ibid. 31Ibid. 
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was nothi~g to be adjudicated between the hierarchy and its 
rank and file. When grievances did arise with nq __ formal. 
mechanism within the organization for expressing dissatis-
faction,. the only solution was to withdraw from the Nation. 
However, it must be pointed out that the Nation of 
Islam does not in any real sense convert members. Rather, 
it attracts blacks who have already, through their own ex-
periences in white Americ~, developed a perspective congru-
ent with that of the Muslim movement. The recruit comes to 
the door of the temple with the essence of his ideas already 
formed. "The Black Muslims only give this disaffection a 
voice."32 Thus, one could assume that defection would not 
be a serious concern among the hierarchy in the Nation. 
Summary 
Although the question ~f identity as a bonafide re-
ligion remains unanswered for the Black Muslim's critics; 
there is no doubt of the rejection of Christianity as a re-
ligion for the black man by the Black Muslims. The Nation 
of Islam places great emphasis upon black consciousness and 
racial pride, claiming that a man cannot know another man un-
til he knows himself. 
Elijah Muhammad has been explicit in his wants and be-
-liefs for the Nation of Islam. Two main points seem to ap-
peal to the converts for membership some recruits were 
32w. McCord et al., Life of Malcolm X, p. 57. 
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attracted primarily by black nationalism, and others by the 
emphasis on self help. 
The Muslims follow a strong program of economic na-
tionalism, which-will be examined in the following pages. 
CHAPTER IV 
THE ECONOMIC AND POLITICAL PHILOSOPHY OF THE BLACK MUSLIMS 
It would be very difficult to separate the social and 
political actions of the Black Muslims from their economic 
practices. It appears that the Nation of Islam under the 
direction of Elijah Muhammad, did not move in the political 
and/or social arena unless there was an economic gain as the 
"hidden agend~~" In like manner, economics could not be di-
vorced fl:'_~~---!~=---~-~~-~onalistic and religious practices of th:_~ 
Nation. 
Elijah Muhammad's philosophy in politics and economics 
can be drawn from the following statement: 
When we were brought here as slaves, 
they didn't have 50 states, but now 
they have 50 states and they have 
offered the so-called Negro, who num-
bers in the millions, not the tiniest 
state in the Union . • . nor revenue 
coming from countries they have con- _ 
quered . • . . We helped the Philip-
pines • . . Japan • • • . What have 
we gotten from this . . • • What com-
merce?! · 
At which point in the history of the Nation of Islam 
the economic well-being became vital could not be determined 
in the documents. Elijah, however, has_ given the economic 
1Elijah Muhammad, Message to the Black Man (Chicago: 
Muhammad Mosque of Islam No. 2, 1967), p. 312. 
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well-being of the Nation serious thought, and he has l~gi-
timized it through the annals of Black History and Black 
Nationalism: 
Since our being brought in chains • • . our brain 
power, labor, skills, talent and wealth have been 
taken . . • building and adding to the civiliza-
tion of another people. We must not let our child-
ren be, as are we, beggars of another man for his home, 
facilities, clothing, food and the means of providing 
a living. Man depends on land for the necessities, 
food, clothing and shelter for survival .••• There 
can be no freedom without. a people-having their own 
land.2 
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Muslim practices point out that, for the members, 
"~harity' begins at home." Every Muslim is expected to give 
a fixed percentage of his income to the Movement each year. 
It is said the percentage is' set at one-third of all earn-
ings. In addition, the temples collect contributions for a 
variety of funds such as are earmarked for real estate, pub-
lie relations, official travel, new cars, annual collection 
on the anniversary of Pard's birthday, February 26th, with 
no purpose designated; and one is a discretionary fund "the 
No. 2 Treasury and Central Point Fund" for Muhammad to use 
as he sees fit. The increase in the total funds available 
to the Movement is su~gested by the increase in its real es-
tate holdings--its actual amount is not known. 
Holdings in the "New Mecca" Chicago 
Black Muslims are quitely forging a multi-million dol-
lar real estate empire in Chicago. The Muslim realty hold-
2Ibid., p. 56. 
ings in the "New Mecca," estimated by the rel~gious sect, 
is estimated at 14.5 million which include a broad and im-
pressive collection of commercial. properties, apartment 
buildings and homes.3 
'The investments are concentrated on the south side 
of the city: South Shore, Hyde Park, and Chatham neighbor-
hoods and "Pill Hill," a section often called the "Black 
North Shore," which is located between 9lst Street on the 
north, 93rd Street on the south, Stony Island Avenue on the 
west and Jeffery Blvd. on the east. "The holdings reflect 
both the economic and religious philosophy of the Nation of 
Islam," according to John Ali, assistant to the Hon. Wal-
lace D. Muhammad, Supreme Minister of the sect and succes-
sor of his father, Elijah Muhaffimad. 4 
Jewel of the sect's holdings is the Holy Temple of 
Islam and school, valued at five million dollars. The domed 
temple purchased from the SS Constantine and Helen Greek Or-
thodox Church in 1972, is topped with a rotating gold star 
and crescent, symbol of the sect. The Muslims disclosed 
that the temple's purchase was partly financed with a three 
million dollar loan from tl)e Libyian Government.·· Among some 
of the properties owned in the Chicago area are: 
- a new three story office and sales building valued at one 
• 
million dollars. 
3"Black Muslims' Green Valley,~ Chicago Daily News, 
23,24 A~gust 1975, p. 6. 
4Ibid. 
- a 1.2 million dollar printi~g plant, headquarters of the 
sect's newspaper. 
- a modern $500,000 clothing store and office building. 
- a bakery valued at 250 thousand dollars. 
- a two million dollar cluster of five ultra-modern brick 
' 
mansions which house top Muslim leaders and their fami-
lies. 
The apartments and homes are rented to members of the 
sect •. Monthly rentals for one-bedroom apartments average 
125 dollars, while the three-bedroom homes rent for 150 dol-
lars a month. Most of the homes are vintage 1920 bungalows, 
although there are some larger, luxury residences in the 
posh "Pill Hill" section. Many Black Muslims own their 
homes. There are no accurate outside estimates of member-
ship in the sect, but one high official said there are sev-
enty thousand in the Chicago area. 5 
Muslims generally are in the market for three and 
four bedroom homes in the twenty-five thousand dollar brae-
ket and located in stable black neighborhoods. The Muslims 
have invested substantial sums on improvement of the build-
i~gs they have purchased. Examples are: 
- in 1968 they acquired a former plant for one hundred fifty 
thousand dollars. It is now a printing plant which they 
spent $200. thousand for renovations and 750 thousand dol-
5Ibid. , p. 7. 
lars for equipment. 
- a savi~gs and loan building was purchased for 300 thou-
sand dollars, which was turned into a Muslim restaurant 
now valued at 500 thousand dollars. 
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- the sect purchased a one story building in 1961 for 100 
thousand dollars, the building was razed and replaced 
with a two story structure housing a clothing store and 
offices. The new building cost 500 thousand dollars ac-
cording to Muslim sources. 
Generally, the properties are purchased for cash, 
with deals made through the Progressive Land Development 
Company, and the United Dynamics Corporation, the two real 
estate companies are headed by officers of the Guaranty Bank 
and Trust Company, owned by the Nation of Islam. The bank 
has assets of 10.2 million dollars and 5.8 million dollars 
in savings deposits. 
The Nation's income is derived from contributions of 
members and from various business enterprises. Ventures of 
the Nation include a multi-million dollar seafood import 
~greement with several foreign countries which has produced 
-more than two million dollars in retail sales according to 
Wallace D. Muhammad. 
Poultry and produce shipped from the Nation's 15,000 
acres of farmland in Alabama, Georgia and Michigan are sold 
through its supermarkets and retail outlets throughout the 
United States. A clothing factory· and apparel stores and 
Shabazz bakery are other sources of income. Assets of the 
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Nation total at least 46 million dollars. 
The sect has plans for constructing a nursi~g home 
and mental health complex. The Muslims also plan to con-
tinue extensive acquisition of residential property. 
In order to accumulate the above holdi~gs, Elijah 
Muhammad changed his philosophy in some instances towards 
whites. When he thought the acquisition-of a plot of land 
for building a hospital was assured, Muhammad said: 
We want to thank the Chicago white people 
for making it possible for us to obtain 
the (South Shore) Country Club. For it 
was impossible for us to get in such a 
position where we can prove ourselves wor-
thy of freedom. They have done us a great 
favor. I don't think that we should have 
anything to do but honor and thank them 
for putting us in such a position ..•• 
We're here teaching the truth.6 
Chicago politics, being what it is, prevented the Muslims 
from purchasing the land for the hospital. Although the · 
Muslims are using real estate as a path to economic self-
betterment, the sect frowns on invesL~ent for profit alone, 
so it is said. 
The success of Muslim economics is done within the 
religious teachings of Elijah Muhammad. One worker in the 
Muslim-owned clothing factory, which produces women's wear, 
school uniforms, maternity dresses, fezzes (hats), boys' 
suits and girls' uniforms, stated: 
~ope one day that with the help )~£-Allah through the Divine Messenger, 
6
"The Last Sermon,"· Muhammad Speaks, 28 March 1975, 
p. 11. 
/we'll be making everythi~g we need 
(39Xld-wide. 7 
A Program for Self-Development 
The economic program for the Black Muslims was inter-
woven into a pr?gram of self-development as taught by Elijah 
Muhammad. The twelve-point program was as follows: 
1. Separate yourselves from the slavemaster. 
2. Pool your resources, education and qualifications for 
independence. 
3. Stop forcing yourselves into places where you are not 
wanted. 
4. Make your own neighborhood a decent place to live. 
5. Rid yourself of the lust of wine and whiskey. 
6. Unite to create a future for-yourself. 
7. Build your own homes, schools, hospitals and fac-
tories. 
8. Do not seek to mix your blood through racial inte-
gration. 
9. Stop buying expensive cars, fine clothes and shoes 
before being able to live in a fine house. 
10. Spend your money among yourselves. 
11. Build an economic system among yourselves. 
12. Protect your women.B 
There is evidence that the economic pr?gram as de-
signed by Elijah Muhammad has worked. The purpose and scheme 
of the Muslims' buildi~g programs were reiterated weekly in 
7ooreen 2X, "National Clothing Factory," Muhammad 
Speaks, 24 March 1975, pp. 54-55. 
8Elijah Muhammad, Message to the Blackman, p. 171. 
The the Progress section of the Muhammad Speaks newspaper. 
program provided employment, shelter, food, and clothing for 
the Nation. Specific businesses in Chicago include: Your 
Supermarket, Shabazz Groceries, Chicago Lamb Packers, Good 
roods, Inc., Shabazz Bakery, Sh~bazz Restaurant, Salaam Res-
taurant, Shabazz Barber Shop, National Clothing Factory and 
Muhammad Speaks Newspaper Publishing Company. 
These businesses supply groceries, meats, bakery pro-
ducts and clothing. An airplane and a fleet of trucks trans-
port food and necessities from one end of the United States 
to the other. Muhammad Speaks newspaper maintains communi-
cation with the world. The range of employment offered by 
these businesses include managers, clerks, secretaries, ba-
kers, cQoks, butchers, waiters, seamstresses, tailors, truck 
drivers, pilots, mechanics, mathematicians, accountants, 
public relations people, technicians, plumbers, carpenters, 
pressmen, writers, lawyers, and many others in professions 
and trades. 9 Elijah Muhammad said: 
We want you to know the Islamic believers are in for 
building a world of their own! we are not thinking about 
unemployment. We can make jobs on top of jobs! I love 
you! I love to give you work if you can get around the 
other fellow and get material! We need a hospital for 
our sick and wounded! To those who ask, where will you 
get the money? Where did the white man get his money 
to build a world for himself?lO · 
Very unique in the history of American Negro leadership is 
9There is a Job for.Everyone," Muhammad Speaks 
(Special Issue: September, 1965). 
lOElijah .t-1uhammad, Muhammad Speaks, 5 January 1973. 
the o~ganization of a program that is established on a pre-
mise of what blacks can do for themselves without support 
from white people -- a program that fires the latent embers 
of intense black nationalism with a clear-cut glorious goal 
as its ultimate objective. Marcus Garvey with his "Back to 
Africa" exhortations during the early 1920's and his nation-
wide phalanx of five million black followers in his Univer-
sal Negro Improvement Association, electrified the black 
world of America's black·masses as no other movement up to 
his time. The same results have been evident since Elijah 
Muhammad introduced his beneficial Temples of Islam."ll 
It is also noteworthy that the escapist Utopian char-
acter of the Garvey Movement as a response to economic de-
privati~n is revealed in the fact that a large number of ex-
Garveyites joined the Muslim Movement; which further illus-
trates the economic interpretation given to account for ex-
treme Negro nationalist movements. Support for the Black 
Muslims came from the economically deprived lower-lower 
class. Its increasing importance was to be accounted for by 
the fact that at a time when black aspirations had risen 
markedly, the black unemployment rate continued to rise --
the Movement and economic program of Elijah Muhammad grew be-
cause the civil rights movement at that time had accomplished 
llMinister James Shabazz, "The Truth About Muhammad," 
Muhammad Speaks (Special Issue: Sept. 1965). 
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little in the '
1
area of economics.12 
Unquestionably, Muhammad's economic program was the 
most relevant and complete program among black people. 
While many black leaders and followers were verbalizing the 
slogan it's Nation Time," Muhanunad was buildi~g an economic 
nation within a nation. To examine the plight of Black 
America in detail, one would see that beyond the age-old 
quest for "freedom" lies an equal thirst for food, clothing, 
shelter, jobs, and good health. To this end, Elijah Muham-
mad turned his economic program toward the needs and wishes 
of the people. 
The chart on the following page outlines Elijah Mu-
hammad_' s economic program for the Nation. "The chart repre-
sents many years of hard, dedicated labor on the part of our 
Nation's head, the Honorable Elijah Muhammad, Messenger of 
Allah. nl3 At the time of Elijah ~1uhammad Is death, progress 
had been made in each area of the economic program. The 
economic blueprint for achieving economically as presented 
by Elijah Muhammad was as follows: 
1. Recognize the necessity for unity and group opera-
tions (activities). 
2. Pool your resources, physically as well as finan-
cially. 
12August Meler, Negro Thought in America, 1880-1915, 
(Ann Arbor: The University of Michigan Press, 1966), p. 315. 
13"Accomplishments of the Muslims,'' Muhammad Speaks 
(Special Publication, 1927). 
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3. Stop wanton criticisms of everything that is black-
owned and black-operated. 
4. Keep in mind-jealousy destroys from within. 
5. Observe the operations of the white man. He is 
successful. He makes no excuses for his failures. 
He works hard in a collective manner. You do the 
same.l4 . 
In summary, the economic program of the Nation of Is-
lam does exist. One would have to see it to believe it. 
From meager seedlings and hard work on the part of Muhammad, 
'"" Islam now flourishes in a· barren of land and business hold-
ings; and'is firmly rooted in the black man of America. 
Under Elijah Muhammad, the Muslims demanded an entire-
ly separate black economy, arguing that not until the Black-
American is economically independent will he be in any real 
sense, free. The total annual income of ~lack communities, 
they pointed out, is greater than the total income of Canada 
14Ell."J"ah h d Mu amma , Message to the Black Man, p. 174. 
Political Motivation 
The Muslims' power to influence the. general American 
community is significant, not only because of their increas-
ing financial resources but also because they can be mobili-
zed to act in unswerving unison ~n any matter designated by 
the leadership. While under the leadership of Elijah Muham-
mad, had they voted, they could have determined the balance 
of political and economic power in a large city. 
It was once said in Harlem that Malcolm X, then minis-
ter of the large Temple 7 and Muhammad's Chief Lieutenant, 
could have decided the election of Adam Clayton Powell's sue-
cesser to the U. S. House of Representatives. The issue was 
mooted with the death of Malcolm, but the impressive politi-
cal power was shown in this case~ 
Elijah Muhammad did not see fit to use his potential 
power of Black Muslims' vote as a lever to pry concessions 
from the white or the non-Muslim black comm~nity: 
From the start, Muslims have generally 
preferred not to vote at all . . . partly due 
to their self-identification with Afro-Asia, 
partly to their belief that America is already 
corrupt and doomed, and partly to their sense 
of futility in electing any white man to office.lS 
The Muslims have also refrained from voting in an ef-
fort to keep their strength a secret. "If you don't vote, 
nobody knows what you can accomplish when you do." 
Elij~h Muhammad saw blacks in America as not being 
15c. Erick Lincoln, The Black Muslims in America, p. 
21. 
b4 
equal nor citizen. He saw the blacks as being in an "alien 
country." 
We are aliens and not citizen~ •.•• To tell a black 
brother that he is a citizen and has equal rights is 
like telling a child to go to sleep on the 24th night 
of December and on the next morning awaken and Santa 
Claus will have left a present in your stocking when 
that is Santa Claus talking.l6 
Furthermore, Muhammad taught tha~ the Constitution was not 
· .. aimed at the Negro. Accordingly, the Negroes should not ex-
pect to have equal justice: 
The slave was not mentioned there (Constitution) and it 
was not in the minds of the lawmakers that he should 
share equal justice with the master .•.• Therefore, 
the servant nor the slave cannot get justice--equal 
justice-~w~th the master unless the master wants to 
. give up his position as master.l7 
Such positions and teaching in the Nation of Islam 
prevented the followers from taking part in voting or elec-
tions in the United States. The reader must realize that 
such conclusions are drawn from the political teachings of 
Muhammad, and not from documentation of voter registration 
or voter records. The conclusions drawn here are also con-
sistent with Muhammad's views on political administrations 
and Civil Rights groups who were pushing for voter registra-
tion: 
What the Civil Rights Movement is trying to do 
is just another effort to bring home to our people 
a better life. But this is the time ·when ours 
should and will get a better life on a·permanent 
scale ••.. The political administration may change 
16Elijah Muhammad, Message to the Blackman, p. 310. 
1 7lbid. , p. 3 0 9 . 
every four years. The Constitution gave to the 
people of America, and if we understand it well, 
it was not written with the so-called Negro in 
mind. It was written for white citizens of America 
and not the slaves.l8 
In addition, Muhammad once said of political endorsement, 
"He would have to be in sympathy with us and he would have 
to have some knowledge of the aims and purposes of Islam in 
Arnerica."l9 Such a price, in this writer's opinion, would 
be too much to pay by a non-Muslim candidate seeking public 
office. However, since the Movement's leadership has been 
taken over by Wallace D. Muhammad, there have been indica-
tions that the Nation of Islam will begin to move into the 
political arena in a more active way, including voting. 
Muslim politics during the leadership of Elijah Muham-
mad was interwoven with the Nation getting recognition and 
acceptance from the Black Americans. In addition, there has 
always been a relationship with the political philosophy and 
the quest for economic independence. Whenever Elijah would 
speak in the "political arena" economics was most always the 
hidden agenda: 
The government can help the so-called Negro in many 
ways. I do not say the government should take us 
and set us down and make us lazy so we will not \'Tant 
to work for ourselves. I do not condone that sort 
of thing. No, help us to get a chance of doing some-
thing for ourselves. We are no more a people who can 
be classified as a necessary people for use only as 
servants, we are too many. We are 22 million people; 
18rbid. 19rbid., p. 316. 
no nation needs that many just for servants. 20 
Elijah Muhammad was definitely a part of the "Black 
Community Politics." One must realize that within the Chi-
cago black community, a political struggle is constantly 
fought ~etween the "independents" and the "organization." 
Another way of expressing the o~posing sides is the "haves" 
and the "have nots"; the organization being the former and 
the independent blacks being the latter. It is common know-
ledge in the black community, and by many white politicians, 
that the Nation of Islam would be a powerful political force 
if it ever decided to become active. Thus, Elijah was able 
to move economically from a "political potential" standpoint. 
The civil rights groups mostly made up the membership of in-
dependents _in the black community. The organization blacks, 
in many instances, were labeled "Uncle Toms." On "Uncle 
Toms" Muhammad said: 
That doesn't mean we are in any way aggressive toward 
them (Uncle Toms} and seek an aggressiv~ act. We only 
just criticize them for being like that. I love all 
my people and I believe one day they all will believe 
as I believe. If they don't the Prophets have lied 
and we just can't make liars out of them.21 
Malcolm X--Islam's Political Weapon 
During the leadership of Elijah Muhammad, more than 
any other person, Malcolm X was the.political spokesman for 
the Nation of Islam. One observer descrioed Malcolm X as 
20Ibid., p. 311 . 21Ibid., p. 320. 
V/ 
"the best thing that ever happened to Muhammad."22 
Malcolm was a quality organizer and speaker. Whereas 
Muhammad spoke mostly to the black masses, Malcolm frequent-
ly appeared at colleges and universities, and he was a pop-
ular radio and television discus~ant. He organized new tern-
ples, pumped spirit and encouragement into the missions, 
conducted rallies and fund-raising campaigns, and served as 
Muhammad's general trouble-shooter and spokesman. 
While Malcolm was in prison he was attracted to the 
Black Muslims' teachings and became a Muslim. He credited 
his rehabilitation entirely to the "knowledge of self" as 
taught him by Elijah Muhammad: 
All I have learned has been from-the Islamic influence 
of Mr. Muhammad ••.• I am what you would call an ex-
convict. I am not ashamed of this because it was all 
done when I was part of the white man's Christian world. 
As a Muslim, I would never have done these awful things 
that caused me to go to prison.23 
Following the assassination of President John Kennedy 
in November, 1963, Malcolm X, in a characteristic flight of 
rhetoric, indicted white America for creating the climate of 
hatred and violence in which such could occur. In a meeting 
in New York, Malcolm expressed that Mr. Kennedy's murder was 
"chickens come home to roost." "Being an old farm boy my-
self," he added, "chickens coming home to roost never did 
22Alex Haley, Reader's Digest, March, 1960, p. 2. 
23Ibid. 
make me sad; they've always made me. glad."24 
The next day Malcolm was suspended by Elijah Muhammad 
in order to counter in advance the negative attention the 
Muslims were bound to receive from the statement. Elijah 
felt that the Nation could not afford such negative attitu-
des of the public toward the Movement; the decision turned 
out to be a wise political decision by Muhammad. Malcolm 
eventually broke away from the Black Muslim Movement and was 
later himself assassinate_d. 
It must be pointed out however, although Elijah Muham-
mad was very "low key" _toward formal political action, he 
would enter the political arena when the Nation of Islam was 
brought in, or attacked in some way. One such occasion came 
when parts of a letter written by Arthur R. Gottschalk, State 
Senator of Illinois, was printed in the Chicago Tribune, June 
15, 1962. Parts of the letter stated: 
At a time when men of good will of all races are working 
hard to promote harmonious human relations and eliminate 
the social and economic conditions which have produced 
injustices, it is tragic that men like Elijah Muhammad 
are attempting to tear down their good work and accentu-
ate racial tension and misunderstanding.25 
Although no reply was printed in the Tribune, which this 
writer could locate, Elijah Muhammad did reply: 
Mr. Gottschalk, we are not your slaves anymore, there-
fore do not misunderstand us. We care very little about 
you or any person or race who would think after knowing 
you that a promise promoting harmonious human relations, 
24sepia, November, 1959, p. 26. 
25chicago Tribune 15 June 1962, p. 36. 
social equality with you will solve our problem. You 
are mistaken! We want nothing less than freedom to 
build our economy and society and on some of this 
earth that we can call our own. 26 
In most cases, Elijah Muhammad would use the political en-
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vironment to focus attention on the economic conditions and 
aspirations of blacks. Without exception, the political-
economic relationship was also a justification and means for 
Black Muslim economic gains. 
In summary, the economic and political ways of the 
Nation of Islam can be termed, "The Original Black Capital-
ist."27 The Movement was "saddled" with a falsely fierce 
image. Fear of the sect was magnified when Malcolm X was 
murdered. The Nation's forty-four years of "build black" 
and "buy black" under Elijah Muhammad, had paid large divi-
dends. "The Huslims have become the Nation's leading expo-
nents of "black capitalism" - a Nixon (former President) ter~ 
that they despise."28 Elijah Muhammad's energies were totally 
concentrated on building a Muslim-owned financial empire that 
someday would lead to a separate, self-sufficient "Black Is-
lam Nation" within the continental United States. Both re-
ligious and political philosophies were directed toward this 
-~----------------------·······-····· 
economic end. When one considers that the "self ..... development" 
program is part of the Muslim's school curriculum, education 
• 
26Elijah Muhammad, Message to the Blackman, p. 314. 
27"The Original Black Capitalist," Time, March 7, 1969, 
p. 21. 
28Ibid. 
too, becomes a means to the economic ends of the Black Mus-
lims. The following chapter will discuss education in the 
Nation of Islam. 
CHAPTER V 
EDUCATION IN THE NATION OF ISLAM 
A powerful and long-range recruiting device of the 
Muslim movement under Elijah Muhammad was its parochial 
schools, with their massive emphasis on education about the 
black man. The motivating factor of the educational philoso-
phy of Elijah Muhammad may be drawn from his writings in The 
Fall of America. 
In this primary source, Elijah Muhammad spoke of the 
destruction of America's educational system.~ He points out 
that the destruction of the-educational system will cause 
the destruction of civilization because man's wisdom to edu-
cate people will be lost . 
••• as the destruction of America's education is the 
destruction of their wisdom to educate the people • . . • 
The American people actually have come to the point where 
they hate their own educational system. This means that 
they are now hating and destroying their civilization be-
cause it is education that civilizes people.l 
Elijah Muhammad believed the destruction of the educa-
tional system was being caused by the acts of rebellion by, 
students in the schools, both colleges and universities. He 
referred to the rebellious acts as "fighting their teachers" 
!Elijah Muhammad, The Fall of America, (Chicago: Mu-
hammad's Temple No. 2, 1975), p. 92. 
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and "setting fire to the houses that house their textbooks." 
There were many such acts during the sixties and early seven-
ties as there were civil rights protests and anti-war pro-
tests by students in the high schools, colleges and universi-
ties. Elijah Muharomad saw such actions as rebellious and an 
indication that American (white) society was in the process 
of destroying itself. All, to make room for the "new" world. 
The American people no longer want their education 
and they are destroying the very houses that house 
their textbooks of education . • . • They are fight-
ing their teachers and then they set their houses on 
fire i . . . They are destroying their own civiliza-
tion. 
Elijah Muhammad also accused black people of helping destroy 
the civilization, and not having knowledge of this destruc-
tion. Like Samson, Elijah felt that the blacks were willing 
to die, blind to the knowledge of the future of black people 
in America. 
The Black people of today who are blindly helping 
the white people to destroy this civilization are 
like Samson was in his day and time; he helped to 
pull the building down, but he waj blind to the 
effect of the destruction • . . • 
Muhammad felt that the destruction was also caused by the 
continued teachings of the "old" (white) world in the univer-
sities and colleges and the students not wanting this type of 
guidance. However; he saw the students as destroying the old 
without knowledge and preparation of the "new" world. 
But in their mad destruction of the old world 
they do not know how to prepare for the new 
2Ibid. 3Ibid. 
world civilization. Thev do not have. guidance 
for a new civilization.4-
The educational destruction as Muhammad taught, was 
part of the overall fall of &~erica due to the uprising of 
the civilization of the Black man. The entire philosophy of 
~ 
Muslim teachings is formulated in the writings of Elijah's 
Fall of America. On education he also wrote: 
The wisdom of the educational system of the Aboriginal 
Black Man of the earth has never been known to this 
world because the Black Man was put to sleep in order 
to let this world (white man) try itself at ruling. 
Now the rule of this world has been found to be dis-
satisfying and the dissatisfaction is 100 per cent.S 
Elijah Muhammad attributed the destruction of the education-
al system to Allah (God), which again points out the reli~ 
gious teaching of Muslim doctrine in educational philosophy 
and practices: 
The destruction of America's educational system is the 
best thing that Allah (God) could do to get rid of that 
which you (Blacks) depend on for guidance. America's .. , 
§_ducational syste~ __ _!.l_a~ .. !l.~ve.:-.l?.~~~f .i, te_t;i _ _y_Q:tJ .. ?tPd __ me !.....-~-~-~.!?~ 
to keep _::~_~laves to the whJ.te man. 6 . . : ·· 
----- --~-~- ·-
~ccording to Elijah, the black people want an educa-
tional system that will bring unity to the Black Man before 
Allah: an educational system that has historical foundation 
in ancient and modern time; and an educational system that 
will. guide blacks in the future. "Not an educational system 
that is dying today."? 
Finally, Elijah issues a call to all Blacks to follow 
4rbid., p. 93. 
6rbid. 
5 rbid., p. 97. 
7rbid. 
him in the ne\v education for the black man: 
Remember the destruction of America's educational 
system means the doom of America. You are not 
left to wander aimlessly. The Holy Qur'an plainly 
teaches you and me that Allah (God) would not lead 
you to aimlessly . • • follow me and learn the new 
education for the Black man in America alone; it is 
for Black people all over th~ earth. Take it or 
leave it.8 
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Just as the economic and political teachings and prac-
tices are interwoven in the religious beliefs of the Black 
Muslims, the educational ·aims and objectives appear to be in-
terwoven in all these areas--economic, political and reli-
. gious. The following discussion will point out this conclu-
sion. 
The Economics of Education 
Although Elijah Muhammad.viewed education as a bene-
fit to the total society when he stated, "A well-educated, 
cultured and courteous people make a beautiful society when 
it is spiritual," his own educational philosophy for the 
Black man centered around a belief of education "by blacks," 
"about blacks" and for the "benefit of blacks." He not only 
telt education was important for the self-image but, also 
important for utilization purposes; utilization individually 
and collectively. 
We must educate ourselves and our children in the 
richer power of knowledge which has elevated every 
people who have sought and used it. We must give 
the benefit of our· knowledge to the elevation of 
our people.9 
8Ibid. I p. 98. 
9Elijah Muhammad, Message to the Blackman (Muha~~ad 
Mosque of Islam No. 2, 1967), p. 57. 
/!} 
In addition, Elijah Muhammad justified the philosophy of ed-
ucation for improving the black people in this country by 
viewing the foreign students who attend school in this coun-
try: 
Presently, in this country, in almost all of the 
major universities and colleges, there are thou-
sands of young students from Africa and Asia . • 
All civilized people give the benefit of their know-
ledge, skill and wealth to their own people. Those 
who do not are called traitors, defectors, spies, 
tools and "Torns ... lO 
Once education has been gotten to know "self 11 as a 
black man; and willingness to use the education to benefit 
the collective people; Mr. Muhammad believed education should 
be gotten for its utilization. He believed the purpose of 
education was to help people get jobs and become more inde-
pendent: 
Get an education, but one which will instill the idea 
and desire to get something of your own. A country 
of your own and jobs of your own.ll · 
Independence for blacks from the government but with-
~. 1n the territorial bounds of the United States was a goal of 
Elijah Muhammad. He felt that blacks should use education 
as a means for reaching this end: 
The acquiring of knowledge for our children and our-
selves must not be limited to the three R's---reading, 
'riting and 'rithmetic .••. we need an education that 
eliminates division among us. Acquire an education th~t 
creates unity and makes us desire to be with our own.l2 
10Ibid. 11Ibid., p. 40. 
12Ibid., p. 41. 
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Education as a means to independence was also taught when 
Elijah asked the following questions: 
-Why should we spend twelve and sixteen years seeking an 
education only to give the benefit of our knowledge back 
to the one we sought it from: .•. why should we work 
to give the meager earnings of our labor back to our 
slavemaster's children? ·Why can't we have our own? •..• 
Why can't we strive toward keeping our brain power1 labor and wealth within and among and elevating our own? 3 
Accordin~to Black Muslim educators, the goal of edu-
/ 
cation in the./schools is very broad and comprehensive. Fred-
./ 
/ 
rick SX ~rris) explained: 
/ 
The·goal of true Islamic Education is to supplement 
the building of temporal and scientific worldly know-
ledge with the building of duly proportioned social 
conscience and spiritual character.l4 
\iithough the above may be an educational end, of Black Mus-
llim education, evidence concludes that the primary purpose'---' \/ 
! of Muslim education as taught by Elijah Ivluhammad was for a*~ 
utilization purpose or another economic tool. 
l" 
Educational Practices 
In early 1972, the Black Muslims were operating 
schools in fourteen cities.l5 Some of the schools were bet-
ter equipped than others, but all had teachers who were Mus-
lims and non-Muslim. Most of the schools were accredited by 
the local accrediting agency. One might note that at this 
13Ibid., p. 57. 
14Muhammad Speaks, 4 July 197 5 ,. p. s-3. 
I '\'\, 
15oakland, Los Angeles, San riiego, Detroit, Chicago, 
Cincinnati, New York, Youngstown, Washington, Atlanta, Newark, 
Philadelphia, Baltimore and Miami. 
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time the schools were located in urban centers havi~g large 
black populations. 
---------1 The University of Islam schools are legally approved 
rr \Js parochial schools, and the temples and school pro-~t perties are tax-exempt.in all states wheFe they exist, 
1 ·· under. the same regulat1ons that govern1~ne church pro-
. ' perties of all other religious bodies. 
The schools have not always enjoyed this acceptance as a 
brief historical discussion will show. 
-·---,---~ 
The first University of Islam was founded in Detroit 
~·· in 193,2, and the second in Chicago in 1934. The other 
/ .. school'~ have been established only recently. Their esta-
~~ 
blishment grew out of the distrust of conventional institu-
tions by the Muslims. The leader of the Muslim schools was 
also Elijah Muhammad who believed that education of Negroes 
in this ·country was a failure because education in America 
was designed by the "slavemaster." 
~ 
The Muslim schools, known as the University of Islam 
was established first in Detroit, Michigan, then in 
,. Chicago in the early thirties by Elijah Muhammad by 
\, the order of Allah in the person of Master Fard Mu-
\ hammad for the purpose of teaching and educating the t\-:::~. so-called Negroes into the knowledge of their own, 
\ \the true God, the devil, true religion, the quali-
\fications necessary to see the hereafter.l7 \____ ... .. . .. 
According to Beynon, within three years Fard developed, 
founded and secured a University of Islam dedicated to "high-
er mathematics," astronomy and the "ending of the spook civ-
16c. Eric Lincoln, The Black Muslims in America. (Bos-
ton: Beacon Press, 1961), p. 233. 
17"university of Islam," Muhammad Speaks, 15 December 
1972, p. 18. 
ilization. The term "University" is used for each Muslim 
school and does not refer exclusively to an institution of 
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higher learning. He had also established the Muslim Girls 
Training. Class which taught young Muslim women the principles 
of horne economics and how to be proper wife and mother.l8 
This organization is still part of every Muslim temple and 
school. 
The Detroit school dates back to the early years of 
the movement when the school was a constant problem for the 
Detroit police and school officials. 
In 1934 Muhammad was found guilty of contributing 
to the delinquency of a minor and given .six months 
probation when he refused to withdraw his children 
frbm the University of Islam and-enroll them in the 
ci~y's public schools. At about the same time when 
th~y city attempted to interfere with the operation 
of:
1
the school, the Muslims began a severe riot in 
wh:i/.ch the Muslims tried to storm the police headquar-
ters. Fearful of race riots, the judges of the re-
c1rder's office released with suspended sentences almost 
;a11 of the rioters.l9 
~e trouble, however, went on for sometime as the Muslims in-
sisted on sending their children to the University of Islam. 
Eventually, the Muslim leaders, working through their attor-
ney got together with the State Department of Public Instruc-
tion representatives to work out an approved private school. 
The court cases were eventually dropped on the assumption the 
18E. D. Beynon, ·"The Voodoo Cult Among Negro Migrants 
in Detroit, "The American Journal of Sociology, 43 (July, 
1937-May, 1938): p. 902. . 
19Ibid., p. 903. 
school had been approved.20 
In 1935, a complaint against the Muslims concerning 
children attending the University of Islam came in Chicago. 
This was similar to the complaint made in Detroit in 1934. 
Elijah Muhammad wrote about the ·charges: 
In Detroit, Michigan, the police department charged us 
with the contributing to the delinquency of minors in-
volving one of our students . . • who had left the pub-
lic. schools and had come over the University of Islam. 
They charged us with going around to the various school 
grounds, begging our poor black children to leave white 
· schools and come over to their own . . • . Now one year 
later here in Chicago they attack us on nearly the same 
charge. They wanted to school our children, they wanted 
them to go to public schools.21 
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Charges were also dropped in this case and the Muslim schools 
were allowed to function. For the most part, acceptance by 
the public and school officials of the existence of Muslim 
schools and their worth to the Black community, are now en-
joyed by the Black Muslims. 
-·-------
Evidence indicates-that the Muslim schools were par-
;tially established to spread the Muslim idealogy, and in a 
'..._~ protect young Muslim children from mockery by the 
Christians. Again, Elijah Muhammad wrote of this: 
We know that kindergarten children and first graders !' 
once in Islam cannot be taken into Christian schools 
without having to suffer mockery and attack from 
Christian teachers who hate Islam ..•. Therefore, we 
believe that to· keep peace with the Christians, we must 
teach our own children in their own schools •••• 22 
20Detroit Free Press, 14 August 1959, p. 26. 
21Elijah Muhammad, Message to the Black Man, p. 214. 
22Ibid. 
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Muslim children continued to attend the public schools, how-
ever, and some attended by choice. 
Although Elijah Muhammad wanted separate Muslim · 
schools, he did not mind the Muslim schools using the same 
textbooks used in the public schools. To keep peace with the 
Christians seemed to be very important in the early days of 
Muslim educational philosophy. However, the philosophy of 
education changed as the Muslim membership and economic po-
tential increased. This change is directly attributed to 
Elijah Muhammad. 
Elijah Muhammad also believed and taught that racial 
integration of black and white children in the schools was 
undesirable: 
You must teach and train your boys and girls in your 
own schools and colleges, and keep your little child-
ren especially your little girls, from mixing with 
white children. When you do this, then your own peo-
ple who are the Original People of the human family 
will respect you as a nation.23 
In addition, Elijah did not feel that black children were 
taught about "self" in the "white man's" schools;. which fur-
ther explained his stand against integration of schools. 
Today with all of our white civilized schooling 
we have not been taught of our own. They will 
never teach us of our own.24 
The Muslim educators tried to project the schools' 
image as one which would stand the "test" of any school or 
23Anthony Pondexter,"Muslim Education," Chicago De-
fender 15 April 1963, p. 4. 
24Elijah Muhammad, Message to the Black Man, p. 48. 
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educational system. The attempt was made i~ many ways, one 
of which was the reason for referring to the schools as "Uni-
versity."- One of the ministers of education explained: 
Have you ever wondered why Messenger Muhammad refers to 
the schools as Universities? It is because we have a 
curriculum that goes beyond conventional elementary and 
high school programs in North America. The word uni-
versity encompasses an-educational institution designed 
to_teach higher sciences, mathematics, philosophies and 
other subject matter to develop the mind to an elevated 
state.25 
In like manner, muqh is made of the fact that Muham-
mad's young son, Akbar, a graduate of the University of Is-
lam in Chicago, acted as interpreter for his father's party 
during a tour of Islamic countries in Africa and Asia. 
The parochial schools maintained by the Muslims at-
tracted many followers. Few, if- any, children of the middle 
or upper-class black families attended the Muslim schools 
for not many of their parents were in the movement.26 Yet 
there was widespread sympathy for the Muslim curriculum which 
emphasized the history of the black man in America and the 
black African civilization of the pre-Colonial era. 
-- - -----------
The Muslim schools had special appeal because massive 
emphasis on education about the black man appealed to many 
lower-class blacks. 
The parents who send their children to the Muslim 
schools are impressed with the concret&evidence of 
the Muslim determination to free themselves from 
all white influence and to prepare their youth for 
25
"Education is the. Foundatic;m of Success, "Muhammad 
Speaks, 25 December 1972, p. 21. 
26c. Eric Lincoln, The Black Muslims in America, p. 
34. 
roles as reclaimers of the black man's herit~ge.27 
The schools also had special appeal as status symbols for the 
lower-class blacks who could not afford to send their chil-
dren to other private schools • 
••. the schools had important·status value as private 
schools for low-income families who could never ho~e 
to afford the luxury of ordinary private schools. 2 
Although Elijah .Huhammad was surrounded by educated 
men such as Dr. Cross, former chairman of Atlanta Univer-
sity's mathematics department, he did not use them to estab-
lish school policy. Rather, he seemingly distrusted educated 
blacks who, according to him, "come with all their degrees in 
white folks' trickology wrapped around them."29 Thus, Muham-
mad was the decision-maker and policy-maker and "Superinten-
dent"; there was no board of directors or treasurer. One 
author commented: 
Reserving all these positions for himself, this 
embarrassingly illiterate little man openly in-
sults Negro Ph.D.'s while boasting in the same 
breath that he never finished the third grade.30 
More recently a number of Arab Nationals had been as-
sociated with the movement in teadhing or in advisory capa-
cities. Shaikh Diab, a Palestinian Arab, for example, taught 
Arabic at the (Chicago) University of Islam for several 
years. 
27rbid., p. 131. 2Brbid. 
29c. E. Vontress, "Black Huslim Schools," Phi Delta 
Kappa. (October, 1965) , : 90. 
30rbid. 
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Also, Dr. Cedrick X (Clark) left a position as Assis-
tant Professor of Psychology and Communication at Stanford 
to direct the University of Islam School, with 400 students, 
--.---~ .. 
at San Francisco. Dr. Clark's cormnents were: ~.-:' · .. ~- · 
r~__/. 
/ Everything that is taught in the public schools 
I can be taught in Muhammad's University of Islam, with the difference being that we are a Divine . institution with a spiritual dimension totally 
l_~king anywhere else. 31 
There was some indication that not all educated Mus-
lims were laudatory of Elijah Muhammad. In an interview with 
Vontress,·Dr. Christaine X. Johnson, Principal of the Chicago 
school expressed displeasure at the fact that Muhammad would 
~ 
not listen to anyone who knows anything about education and 
suggested her disgust and contempt for the know-nothing fa-
vorites who bow and scrape to him.32 Dr. Johnson was re-
placed by Dr. Shabazz the following school year. It is not· 
known whether or not Dr. Johnson is still in the Muslim edu-
cational system. 
There is a P.T.A. in name and parents do attend month-
ly meetings, at which time they are admonished that unless 
they insist that their children study and achieve they would 
not be allowed the priviledge of attending the Muslim school 
and would have to return to the schools of the "white devils." 
Muslim leaders would have outsiders believe there is complete 
parent cooperation with the schools. 
31Muhammad Speaks, 20 June 197y, p. 13. 
32v:Qntress, "Black Muslim Schools," p. 91. 
\ 
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Although there are college-trained teachers at the 
University of Islam, there is doubt that they are qualified 
to teach every course they teach. 
The math teacher is a graduate of Tuskegee Institute, 
where he received a B. s. in Industrial Education. 
In addition to teaching Industrial Arts at the school, 
he also teaches mathematics and physics. When asked 
whether he held restricted area certificates in these 
subjects, he said no, but added that he held a Mas-
ter's Degree from Chicago Teachers College. Another 
teacher, a graduate of Fisk University, where she 
received a B. A. in Social Studies, teaches not only 
Negro History and African History but also French and 
English. She said she had taken French in high school 
but did not mention she studies the language in col-
lege •••• They [students] were not able to use phrases 
and sentences.33 .. 
It s6ould also be pointed out that the Chicago school is not 
listed in The North-Central Accrediting Association's annual 
report as one of the high schools having North-Central recog-
nition, from 1950-1975. 
The Muslim leadership boasts of the school's "native" 
Arabic teachers. The director-principal boasted to Ventress 
that the children start learning Arabic in fourth grade. 
Although Ventress did not see Arabic classes in progress, or 
meet the alleged native teachers, he was shown much litera-
ture and many photographs to indicate that the language was 
bei~g taught. 34 
The students are transported to and from school in 
Muslim-owned buses. ~atness is demanded by the school of-
33lbid., p. 87. 
34rbid., p. 88. 
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ficials. Hair and fingernails are inspected as part of the 
morning routine. The child who does not pass the "cleanli-
ness" inspection does not attend school that da0 There is 
no school on certain days for certain classes. On these 
days gymnastics are held for the-students. All boys and 
girls engage in_ gymnastics until age sixteen. 
Curriculum 
During the leadership of Elijah Muhammad, the currie-
ulum consisted on science, reading, mathematics, history, 
art and language. Language (Arabic) and math were taught to 
children from the age of three (allegedly). The classes at 
the more developed schools were taught Arabic and Elijah,Mu-
hammad even thought that Blacks needed independence from the 
~nglish language. 
English is a bastard language. This is the truth. 
English 'is a bastard language, for it is a language 
that is made up of other languages. It is a depen-
dent language, so we see here why it is necessary 
for us to have a new language.35 · 
While many of the texts used in the Muslim schools are 
state-adopted, much of the material is adapted or written es-
pecially for Muslim use. The.first grade reader, Muhammad's 
Children, was written by Dr. Johnson. The book was first 
published in 1963 and was revised in 1964, because the first 
edition was not well printed accordi~g to the author. Al-
tho~gh the format is well laid out, it seems somewhat remark-
35Muhammad Speaks, 28 November 1969, p. 18. 
able that first grade children can handle the material in-
cluded. A brief passage from the text will illustrate the 
point: 
George Washington Carver was born a slave on 
the Moses Carver Plantation near Diamond Grove, 
Missouri, during the Civil war. 
One dark night a band of night-raiders carne 
to the Moses Plantation, tied up his slaves and 
dragged them along a muddy road to Arkansas. 
Among the captives was [sic] a mother and her 
little six months old baby boy. 
Spelling words from the reader included: alphabet, 
animals, beautiful, crescent, elephant, fiber, history, 
machines, prayers, scholar, temple, vegetable and yellow. 
The reader is organized to deal with almost every phase of 
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Muslim life in America. It includes se9tions on greetings, 
1 the Muslim flag, the Messenger, 'the minister, the school, 
how to do homework, the horne, the teacher, and every aspect 
. of the Muslim nation and its business. 
----
The traditional curriculum focused on la~guage skills, 
mathematics, science and the Muslim religion, using both 
standard textbooks and the writings of the sect's leader, 
Elijah Muhammad. 
It appears that the children started learning Arabic 
in the fourth grade. The method of instruction used was pre-
sentation of pictures and literature in the language, while 
. . . 
the children learned a few words and phrases in the language. 
At the high school level, a student might be offered 
French, chemistry, algebra, physics.and history. There is a 
r------
\, working relationship with the office of special progr·ams at 
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the University of Chic~go where students from inner .... city 
: public and private schools· attend seminars in science on 
Saturdays. The Muslim students also participated in this 
;~ram. 
l,~ • 
During the leadership of·Elijah Muhammad, the schools 
had limited or no physical education classes at the schools. 
There were gymnastic classes held on certain days which all 
boys and_ girls attended until the age of sixteen. The 
classes did not include normal game activities which many 
physical education classes promote; this to the Muslim was 
"play" and the leadership frowned on play during school time. 
Although the children did not "play," they did parti-
cipate in a program of physical activities during their en-
tire school career. When the boys reached sixteen they 
learned jujitsu and Karate, the girls learned homemaking 
arts. 
The curriculum did not include art and music. If the 
students showed interest or talent in these areas, they were 
encouraged to enroll in such classes at the Y.M.C.A. 
The schools operated on shifts due to the lack of 
space in many of the Muslim schools. However, the apparent 
loss of instructional time was limited because the children 
attended school for eleven and one-half months. Traditional 
Christian holidays were not observed by the schools. 
~ The curriculum appeared to facilitate the goals set-
\ up by the Muslim leadership. Those_ goals included teaching 
\ Muslim children how to be better mothers and fathers, to 
l 
i 
know themselves, and to be able to live in any kind of so-
ciety. Elijah Muhammad pointed out these goals when he 
wrote the follmving on Muslim education: "We must also unite 
to build these educational centers and build them in a way 
that will be recognized by and respected by educated people. 
They must learn of the knowle?ge of self and kind and be 
happy and at·peace with each other. This is easily done if 
we have time to look at self as we should. Look at self as 
the brother of self. Look at self as someone today that must 
do something for self or else suffer the consequences in this 
society."36 
The University of Islam had no formally organized 
guidance program. Career speakers are invited in from time 
to time. Children are taken on· tours of places of interest 
in the city. Occupational units are parts of the fifth and 
sixth grade courses of study. College representatives from 
local colleges and black colleges visit the school. Few 
students attend black colleges because it is said their par-
ents do not want them to go south. 
Even though parents pay tuition, the schools are fi-
nanced for the most part, by the movement. There was evi-
dence that during the early days Muhammad had difficulty 
meeting the payroll. Often a collection was taken during 
the Sunday meetings to help keep the schools open. The 
36"Messenger Muhammad Speaks: ·on Education," Muhammad 
Speaks, 10 October 1969, pp. 13-14; 
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teachers did complain about low salaries but Mr. Muhammad 
would remind them that they were being paid weekly, and that 
they were working for a good cause and should be willing to 
sacrifice a little. 
One could conclude that the students who attended the 
Muslim schools under Elijah Muharr~ad, were no better or 
worst than students who attended other urban-center, inner-
city schools, but no comparative evidence is available. 
The students are no better or worse than Negro 
students found in most northern inner-cities. 
Their Beta and Gamma Otis scores are in the main 
below average. Even so, the students are finish-
ing high school. In 1961, the Chicago University 
of Islam graduated three students; in 1962, eight 
students; in 1964, nine; and in 1965, thirty-one. 
Of the students who have graduated, twenty-three are 
reportedly currently enrolled in colleges and univer-
sities throughout the country.37 
The July 30, 1965, issue of Muhammad Speaks, listed 
fifteen institutions of higher learning which Muslim students 
attended. Among them were: Roosevelt University, Virginia 
State College and Southern Illinois University. The students 
were in journalism, nursing, education, business, home eco-
nomics, politi~al science, engineering and agriculture. It 
is interesting to note that since the 1965 publication, no 
public announcements or follow-up of graduates were made. 
Instead, gener~l a~nouncements were made such as: 
••• 500 believers joined the faculty and ninety-
seven graduating students from the University's 
middle and high schools . • . . A tribute to the 
Hon. Elijah Muhammad was a part of the occasion 
and the students thanked "Him" for providing them 
37vontress, "Black Muslim Schools," p. 89. 
with a quality educational system.38 
This writer interviewed a student who had transferred 
to a public high school from the University of Islam, in or-
der to finish his senior year. In answer to the question, 
"Why did you leave the University of Islam in your last year 
in high school?" the student said: 
They could not offer me any advanced work in science 
and math. Anyway, the language arts was the same as 
I had in eighth grade, not high school English like 
it is here.39 . 
The student indicated he wanted to attend Michigan State 
University in order to major in engineering. 
The son of a Muslim leader was given recognition for 
having received two degrees, one in Mechanical and one in 
Aero-space engineering from Syracuse University. However, 
no mention was made of whether or not the young man had gone 
to the University of Islam grade and/or .high schools.40 
School officials would not release data on graduates 
or follow-up studies to outsiders for comparison purposes. 
~----~ 
Evidence indicates that the first purpose of Muslim 
/ education as designed by Elijah Muhammad was to separate the 
------- J Muslim children from (black) Christian children. Later, it 
. I 
/ 
appears that the purpose was broadened to be consistent with 
38Muhammad Speaks,- 7 March 1975, p·. 5. 
39Interview with a Student at South Shore High School, 
Chicago, October 27, 1975. 
40"Muslim Student Earns Two·Degrees," Huhammad Speaks, 
27 June 1975, p. 9. 
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the religious teachings of racial separation. Once this lat-
-ter purpose was accomplished, Elijah Muhammad legitimized the 
teachings within that purpose by emphasizing the knowledge of 
self. 
· First my people nmst be taught the knowledge of 
self. Then and only then will they be able to 
understand others and that which surrounds them. 
·Anyone who does not have a knowledge of self is 
considered a victim of either amnesia or uncon-
sciousness and is· not very competent. The lack 
of knowledge of self is a prevailing condition 
among my people here in America . • • knowledge 
of self makes you take on the great-virtue of 
learning.41 · 
There is evidence that the Muslim schools, under Elijah Mu-
hammad, succeeded in inculcating a hatred of whites. The 
high school seniors, the graduates, and college-bred men and 
women in the movement all spoke.of teaching their people "the 
truth." Each student and member of the sect echoed the views 
of Mr. Muhammad, Dr. Cross, former chai.rman of Atlanta Uni-
versity's mathematics department, parrots ~he same racist 
philosophy ad verbum as do the Indianapolis Mosque secretary, 
Carl X, a dropout from ninth grade, and Ali 3X who is cur-
rently in the fourth_ g~ade at the University of Islam.42 
The schools existed to perpetuate and reinforce the philoso-
phy which Muslims preach and teach in their Mosques. It is 
interesting to this writer that Eli.jah Muhammad used the 
"hate" doctrine in order to emphasize the worth and knowledge 
41Ell.·J·ah M h d M t h Bl k 39 u aroma , essage o ~ e ac Man, p. • 
42c. E. Ventress, "Black Muslim Schools," p. 90. 
of "self" (blackness). Ye_t, he expected others (races) to 
respect and_ give status to Black Muslims. Although this 
seems to be contradictory, it worked for the Muslims under 
the leadership of Elijah ~luharnrnad. 
The Muslim schools are located in the black slums, 
and by choice they are completely segregated. Facilities 
are spartan in many of the schools, and some of the teachers 
lack college degrees. However, the lack of a college degree 
is not different from other parochial schools in their for-
mative days. But through rigid discipline, a strong sense 
of purpose and a solid diet of "3 Rs, .. the Huslim schools 
manage to do some things that are beyond the_ grasp of many 
public schools in the urban ghettos. "They [Muslim schools] 
give children a first-rate education."43 
The Muslims operated twenty-four schools during the 
leadership of Elijah Muhammad. The secretive Muslims refused 
to tell outsiders much about the schools. ~he minister of 
education declined to tell this writer the total enrollment 
of the Chicago school. Although there are no documents to 
compare standardized test scores on a large scale with public 
schools, the writer has evidence that most of those children 
who transfer from the Muslim school back :to the public school 
are at or above grade level in reading. 44. Also, in the black 
43"Muslim Way: Schools, .. Newsweek, September 25, 1972, 
p. 106. 
44Reading levels of fifty transfer students at South 
Shore High Sch6ol, Chicago, September, 1975. 

pride, disciplin~, and self-suffic~ency. The faithful are 
ta~ght that blacks are gods· and whites are devils, and de-
spite the potential of hate this message contains, it ap-
pears to bri?g a sense of confidence and motivation in the 
classrooms. The schools in New ~~rk.and Chicago are much 
better equipped than in other cities. The followers donate 
one-tenth of their income to support the schools, thus, al-
lowing the schools to remain exempt from federal and state 
segregation laws. 
In the Muslim schools, the strong puritanical and mo-
ral values are reflected just as in the Muslim religious 
movement. The girls are clad in long, flowing dresses, their 
heads modestly covered by scarves; the boys wear dark suits, 
neat white shirts and ties. The sexes ar~ not dressing up 
for each other; in line with Muslim custom, the girls attend 
school for two and a half hours in the morning, and the boys 
go for an equal length of time in the afternoon. 
"We won't have any S\veethearting while education is 
supposed to be going on," vows one Black Muslim edu-
cator. That rule and all others are strictly obeyed. 
"We do not stand for any foolishness here," reports 
Maxine X, the first~grade teacher.48 
The separation by sex in the school was mandated by Elijah 
Muhammad and is part of his overall "knowledge to benefit 
self." 
Education for my people should be where our children 
are off to themselves for the first 15. or 16 years 
in classes separated by sex . . . . Then they could 
and should seek h~gher education without the da?ger 
48Ibid., p. 110. 
of losing respect for self or seeki~g to lose their 
identity.49 
There are no extra-curricular activities and no aca-
demic "frills," no music or art. Dr. Shabazz spoke of this 
type of .curriculum: 
The critics charge that Black Muslim education turns 
out shallow little robots, black gradgrinds in bow 
ties. But at the washington and Chicago schools the 
parents seem well pleased. We don't have time to 
spend in the classroom learning art or music. You 
can learn that on your own. Time is valuable and 
must be used for things a man must know. People can't 
believe that we get so much accomplished in two and a 
half hours, but it is concentrated multi-discipline 
learning.SO 
The Muslim school year is fifty weeks, with two weeks out 
during the summer months for vacation. Only Muslim holidays 
are celebrated. The Muslim educators feel they have founded 
the best educational system for blacks in America; and educa-
tion for black children should not be co-educational. Minis-
ter Yusef Shsh, Dean of Boys at the Chicago School wrote: 
One can readily see that the system of education 
proposed and instituted by Messenger Muhammad is 
the successful formula in effectively educating 
the black children • • • . Coeducation does not 
exist in the Muhammad Universities of Islam. Co-
education is the western way of educating youth. 
Separate education is the Islamic way of educating 
outh. Separate education destroys such social atro·-
1ties as immorality, social diseases, promiscuity 
nd other social filth and indecencies. It is a 
1 fact that coeducation does not and will not foster \ a moral education.Sl 
SO"Muslim Way,•i Newsweek, p. 109. 
·
51The 1971 Yearbook of the U~iversity of Islam No. 2, 
(Chicago, Ill.: Muhammad Temple #2)., p. 10. 
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Mr. Muhammad saw the American black losi~g his iden-
tity by attending the public schools and was constantly at-
tacking the "white schools" for the way the black children 
were taught. He once wrote: 
Our Children should be trained in our own schools 
and not dropped into schools of the enemy where they 
are taught that whites have been and forever will be 
world rulers.52 
Before his death in 1975, Elijah Muhammad had plans for de-
veloping a large school complex in Chicago. The present 
temple location and school complex is the hub of what the 
sect calls the University of Islam. Each weekday morning a 
fleet of Muslim school buses take uniformed sons and daugh-
ters of the sect to the school. Presently, more than fif-
teen hundred young Muslims attend classes at four elementary 
and secondary schools in Chicago. There are plans to build 
a major addition on two and one-half acres of adjoining land 
next to the temple. This new addition will house the tech-
nical and laboratory facilities for·the school. 
Although questions were asked, and documents sought, 
no information was secured on the selection of students for 
the schools. Although there are "alleged" waiting lists, 
·this writer feels no such list exists for the Chicago school. 
Furthermore, transfer frequency into the public schools by 
students from the Muslim schools would indicate there is am-
ple space for any child who wishes to attend the Muslim 
52supreme Wisdom. 
':){ 
schools, if the family was ready to make a commitment to 
Muslim religion, and pay the tuition. 
Prison Education 
The research on the rise and achievement of Islam and 
Islamic education in the prison houses of America has yet to 
be done. Education by Muslims in American prisons is a vi-
tal part of the movement's educational system, and it too is 
a powerful recruiting device. 
Education by Muslims in prisons perhaps started in 
the early thirties when Fard Muhammad was jailed in Detroit 
and later, when Elijah Muhammad served time in prison. Eli-
jah Muhammad has written about prison life and one could 
draw conclusions from such writings that prison education 
started in the early days of the movement. 
He (Master Fard Muhammad) was persecuted, sent to 
jail in 1932. He came to Chicago in the same year~-·., · 
arrested almost immediately on His arrival, and placed 
' behind prison bars • • . . Each time he ·was arrested 
he sent for me that I may see and learn the price of 
Truth for us (the so-called Negroes) .53 
Muslims believe that Elijah Muhammad was definitely respon-
sible for educating prisoners both in Muslim doctrine and in 
formal education during the time he spent in prison. 
This seed (prison education) really began to_ grow 
in 1942 with the arrest in Washington, D. C., and 
imprisolli~ent in Milan, Michigan of the•Honorable 
Elijah Muhammad and many of his male followers.54 
53Muhammad Speaks, 1 A~gust 197~, p. 19. 
54Ibid. 
The present leader of the Nation of Islam Wallace D. Muham-
mad, son of Elijah Muhammad, also was in prison for fourteen 
months. Wallace Muhammad wrote of his father's work with 
prison inmates: 
He would go into the prison-h.ouse with the words 
of Truth that have in them the power to reform, to 
rehabilitate the convicted and justify the innocent.5 5 
Muhammad University of Islam was formed in the pri-
sons formally in the summer of 1969 in the Lorton Cm;rection-
al Complex, Lorton, Vi:rginia, twenty miles south of Washing-
ton, D. c. The school had thirty-five students and three 
teachers under the leadership of 'I'homas X Howard, Jr. Dr. 
Lonnie Shabazz, Minister of Education, explained the school's 
purpose: 
Its purpose was not only to teach "the roots of 
English, mathematics, and the sciences of life," 
for many of the Muslim inmates were unable to read, 
write and figure, but also to teach advanced English, 
mathematics and sciences, preparing prisoners who were 
dropouts to pass the high school equivalency examina-
tion and go on to higher studies in college.56 
'"----. Initially the prison administration at the Lorton 
Correctional Complex, according to Muslim sources, tried to 
stop the developing University of Islam education program. 
However, as "they saw the remarkable almost over-n~ght trans-
formation of the University of Islam students, their respect 
and admiration for Islamic education grew." 
They saw repeatedly, Muslim students, many with only 
six months of study in the University, take and pass 
the H~gh School Equivalency Examination and in prac-
55Ibid. 56Ibid. 
tically every instance with the highest scores.57 
In addition, a pre-college program was set up, which 
prepared students to perform well in college level programs, 
sponsored at Lorton by two local colleges--Federal City and 
Washington Technical Institute .. Thus, "the prison officials 
saw and recognized the power of Islam and Islamic teachings 
in the remaking of the fallen."58 Realizing the benefit of 
the educational program in the prison, the prison officials 
allowed Thomas X Howard, ·Director of Education and his assis-
tant to attend the Muhammad University of Islam Faculty Class 
meetings on Tuesdays at the Temple No. 1 in Washington, D. C. 
This practice continued until the District of Columbia De-
partment of Correction changed its prison furlough policy in 
the Fall of 1974. 
When Thomas X Howard first heard of the education for 
inmates, it is said he could hardly read· or write. However, 
rapidly he rose through the ranks to become inmate minister 
at the Lorton Reformatory, where he was sent to serve his 
prison term. Thomas X wrote of his experience: 
Although I had just been given unjustly a prison 
sentence of 15 years to life, the teachings of 
Islam gave me hope and put positive values in 
my life.59 
In like manner, others spoke· positively about the 
prison educational program sponsored by the Muslims. Minis-
57Muhammad Speaks, 8 August 1975, p. 21. 
58Ibid. 59 Ibid. 
ter Bobby R. X Edwards, Director of Education, and Assistant 
Director Charles X Lloyd, r~ported: 
The University of Islam is a complete educational 
program, designed not merely to provide a compre-
hensive insight into the social sciences and the 
physical sciences, but also to instill confidence, 
motivation and self development for the black stu-
dents. · 
The University of Islam highlights the inter-
relationships of the social sciences and the physi-
cal science as they pertain to the Black man's con-
dition and unique role in North America, the world, 
and the universe today. Through this supreme under-
standing, the Black man here at Lorton is better pre-
pared to make the transition to true freedom~ justice 
and equality in the community when released.bO 
Although there is not enough evidence to bare out the claims 
of Muslim followers about their prison education programs, 
there is an indication that some achievement has been made 
in this area. In a recent court case of Leroy Bennett v. 
Charles M. Rogers, the Superintendent of the District of 
Columbia Jail said he had observed amazing success by the 
Muslims in reforming apparently hopeless •recidivists."61 
Perhaps more will be written about the effects of 
Muslim prison education as the research is compiled. How-
ever, this writer feels that such data must be made availa-
ble to the public without limitations. Only then will the 
facts about the prison educational program be known. 
Summary 
The Muslims have used their parochial school system 
60Ibid . 
. 
61Muharnmad Speaks, 5 September 1975, p. 24. 
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as a strong recruiting device throughout the years. The 
Muslim schools had special appeal to_black inner-city resi-
dents because of the~"status" implications and in many cases, 
because the schools offered discipline which was not found 
in some inner-city public schools. 
The educational philosophy for the schools was estab-
lished by the founder, Elijah Muhammad. Muhammad felt that 
the public schools were headed for destruction and they were 
not capable of teaching the black children about "self" and 
other things needed for developing the young black child. 
In addition, Elijah Muhammad saw education as a means of ad-
vancing the Muslims' economic program. 
The educational practices, curriculum, and methods of 
instruction within the schools are traditional. Discipline 
problems and those problems of .drugs and absenteeism normal-
ly found in inner-city public schools appear to be limited 
or non-existent in the Muslim schools. 
Evaluation and follow-up studies of Muslim graduates 
are limited. Likewise, student achievement data was not 
made available to non-members, making a formal evaluation of 
the educational program impossible. 
The following pages of this study will discuss some 
of the implications of Muslim education f~r inner-city pub-
lic education. 
CHAPTER VI 
SUMMARY AND CONCLUSIONS WITH IMPLICATIONS 
FOR INNER-CITY PUBLIC SCHOOLS 
Historically, rel~gion has been a vital force in the 
life of man and his society, and education has been the major 
instrument through which ·culture, beliefs, values and social 
systems have been perpetuated. Wherever human beings and 
their problems are concentrated, as they are in metropolitan 
inner-city areas, both religious and educational institutions 
assume increased importance. The Black Muslim movement in 
the United States fits into this pattern. 
For some time it has been believed that programs of 
urban school improvement required substantial investments in 
research and development. Also, such efforts required the 
cooperation of urban schools, colleges and universities, 
state departments of public instruction and regional and na-
tional ~gencies. Y~t, the Black Muslim movement under the 
leadership of Elijah Muhammad was able to provide public ·in-
ner-city educators with some "food for thought" for improve~ 
ment without the large resources of research and agencies. 
' . . ' 
The Muslim educational philosophy given by Muhammad 
must be considered in part for inner-city public schools. 
In fact, part of that philosophy wh~ch"dealt with a "positive 
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black image" has been used since the 1960's in most inner-
city public schools. Part of Elijah Muhammad's philosophy 
was to teach about "self." The emergence of Black History 
in the public inner-city schools fits well into the "educa-
tion abou't self." However, this writer disagrees with Eli-
jah Muhammad when the racial and religious prejudices are 
used in schools to inflate the self "black image." Unlike 
the child educated under .a Muslim school philosophy, the 
public inner-city school/children can develop a positive 
self image, and dignity without the built-in hate of other 
races and religions. 
That phase of Huslim educational philosophy which sees 
education "for self" is completely unacceptable for inner-
city public education. One can agree that to some extent the 
utilitarian aspect of schooling is desirable; one cannot, 
however, totally accept this philosophy as an end in itself. 
Inner-city children must be taught an unselfish and human ap-
proach to living in this society. "It is better to give than 
receive," is one lesson the children in inner-city, and "out-
er-city," schools must learn if they are to function in this 
society. One can easily see how this lesson applies to all 
schools. · 
Justification for much of Muhammad's educational phi-
losophy can be gained from the understanding of frustrations 
experienced by many "culturally disadvantaged" citizens. 
These frustrations have been pointed out in various research 
projects and in writings of many scholars. Gutek points this 
out in his vlritings: 
People in the lower socio-economic classes, esp~cially 
the culturally disadvantaged, have experienced long 
periods of frustrations in which the avenues of social 
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_mobility have been closed to them due· to their lack of 
competence in the cultural skills and tools considered 
so important by the middle class. Because of racial 
discrimination and economic deprivation, the culturally 
disadvantaged often feel that the program of the middle-
class school is irrelevant to their needs . . . . When 
its members are confronted with the· seemingly alien 
values of the school, the results are often disinterest 
or rebellion against the teachers and the school on the 
part of the students.l 
To some degree, this explains the acceptance by inner-city 
residents of Elijah Muhammad's "self help" educational phi-
losophy. In addition, it has been pointed out that rebel-
lions by Muslim students against teachers·and Muslim school 
instruction have been kept to a minimum. 
Community involvement and/or participation in urban-
center schools is a desirable goal. It is not known whether 
or not the concern or involvement of Muslim parents in their 
schools is a result of parental concern or the compulsory re-
l~gious teaching of the movement; the hypothesis of this 
writer is that both are involved. However, such involvement 
whether forced or voluntary is a reality in Muslim schools, 
and public inner-city parents could benefit from such a pro-
gram. Although Muslim educational leaders control the 
schools and not the parents, it appears that "parental con-
trol" vs. educators' control is not an issue in the Muslim 
1Gerald Gutek, An Historical Introduction to American 
Education (New Y~rk: Thomas Y. Crowell Company, 1970), p. 
217. 
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schools. 
The lack of serious discipline problems in the Muslim 
schools result from a combination of traditional methods, 
student self-control and the authority of one spokesman for 
the whole nation. Those who are·concerned about public 
school education must realize that the school cannot be the 
sounding board for all the "ills" of society. In like manner, 
the inner-city public schools cannot be continuously used as 
the "ladder" for individual political aspirants nor the tool 
for making "overnight" black community leaders. Black Mus-
lim schools appear to have the education of their students as 
the only purpose for existing; public inner-city schools 
leave much to be desired in this area and could consider the 
Muslim approach~. 
Although one may consider the various positions re-
garding the question of whether education should be liberal 
as opposed to utilitarian, the fact remains· that Elijah Mu-
hammad's philosophy of utilitarianism has paid large divi-
dends for the Nation of Islam. Inner-city public educators 
should consider the high premium the Muslims' place upon 
special education for wives and mothers thru their Muslim 
Training and General Civilization Class as an alternative to 
"community control." Adult education as it is now practiced 
in the public inner-city schools does not provide the com~ 
petencies needed. 
The evidence indicates that Muslim teachers are si-
milar to those teachers employed by other private and paro-
chial school systems; they have dedication and earn lower 
pay than their colleagues in the public school system. This 
is not to say, however, that there is a lack of dedication 
on the part of the public inner-city school teacher. 
Perhaps there is somethin_g to the practice of Muslim 
educat?rs: separating students by sex for instructional pur-
poses. Although the Muslim educator points out the advan-
t~ges of such an organizational plan, sufficient data is not 
available to draw conclusions for inner-city public school 
children. In this writer's judgment, there are some advan-
tages in this practice for reducing some types of discipline 
problems in the schools. It must be noted also, that the 
practice of separating by sexes is common for many Catholic 
high schools. In addition, the.strict dress codes enforced 
by Muslim, private and parochial schools are realities which 
public inner-city schools should consider. 
The Muslim schools are traditional ~n terms of curri-
culum and methods of instruction. The "3R's," except for 
the religious and language (Arabic) teachings, represent the 
curriculum offerings in the schools. Such a basic curricu-
lum should be considered for the public inner-city elemen-
tary schools. The writer realizes the importance of indi-
vidual differences and individualized instruction as a meth-
• 
od needed for inner-city public schools; and in many public 
schools, this method is employed. This is not.true of Mus-
lim·schools which employ the "recitatibn" and "memoriza-
tion" method of instruction. 
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The evidence indicates that Muslim h~gh schools offer 
very little in curriculum offerings which vublic inner-city 
h~gh schools could consider. In like manne;r:, the guidance 
and counseling programs in Muslim schools are inadequate or 
non-existent, and this points out the. great strides inner-
city schools have taken in trying to provide additional ser-
vices for the inner-city children. 
Religious training is prohibited by law in all public 
schools. The pros and co.ns of this issue are debated con-
stantly by ~friends" and "foes" of public education. The 
same arguments for and against religious teachings in the 
public schools may also be used as implications of Muslim 
schools for inner-city public schools. 
pchool, program and pupil evaluati~n are lacking in 
the Muslim schools, therefore, these areas offer little for 
consideration by inner-city public schools. 
Summary and Conclusions 
The Black Muslim spokesman for the uprooted and frus-
trated urban black, 'Elijah Poole, known as Elijah Muhammad 
(1897-1975), was born in rural Georgia, the son of a Baptist 
minister. His formal education ended at the e~ghth grade, 
but perhaps his real education b~gan in the Detroit black 
ghetto when one of the numerous black moslem cultists, Fard 
Muhammad, "Allah in Person" took him under his wing in the 
first Temple of Islam built in that city. After Elijah 
moved to Chicago, he claimed to be Pard's successor as "Eli-
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jah Muhammad" and took up the cause of black· nationalism, 
attacking the "white man's war" and urging blacks not to 
serve. Yet this powerful and influential personality seemed 
to be a.small, mild man who habitually spoke in a calm voice 
in private conversation. T~gether with his six sons and an 
extraordinary lieutenant, Malcolm X, he succeeded in build-
ing the elaborate Black Muslim organization of "ministers" 
and other titled subordinates. 
Elijah Muhammad's Chicago still contained thousands 
of followers of the deported Marcus Garvey, who believed in 
the tenets of black supremacy and gladly joined the new 
Black Muslim movement. Not only did these racist Garveyites 
·find ideas and inspiration in the Klu Klux Klan and Nazi-
style causes, but they also cooperated on'occasion with Sen-
ator Bilbo-inspired congressional proposals for a back-to-
Africa movement of blacks. The Black Muslims, like the Klan, 
presented themselves as a shield of female chastity, good 
domestic morals, and racial pride. If the white racists held 
that blacks were at the bottom of the evolutionary scale, the 
followers of Elijah Muhammad argued that the black African 
was at the apex of evolution and that the white man belonged 
to the devil. The.Muslims repudiated American society, re-
jected Christianity as a hypocritical religion concerned 
only with a white God, denounced integrationists as Uncle 
Toms, charged that the N.A.A.C.P. was a tool of .the Zionist, 
and encouraged anti-~emitism by picturing the Jew as an ex-
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ploiter of cheap Negro labor. 2 
More significant was the effort of the Black Muslims 
to raise the self-respect and well-being of inhabitants of 
the bla?k ghetto--to correct the disorganization of broken 
homes, the apathy, youthful defiance and widespread ill 
health, unemployment, chronic poverty, illiteracy, a.nd the 
frustrations wrought by white discrimination. Elijah Muham-
mad aroused enthusiasm by his assurance of black superiority 
and by the daily accounts-of anti-black persecutions recor-
ded in his organ, Muhammad Speaks. Muhammad's spoken or 
written messages and those of his ministers came frequently 
over the radio and television, and through newspaper and 
large public lectures. 
~hrough successful cooperative ventures Elijah Muham-
mad followed the self-help philosophy of Booker T. washing-
ton, establishing black department stores and large apart-
ment houses, and encouraging blacks _to become small capital-
ists. Eventually they bought farm land, grew food for their 
Muslim-owned grocery stores, and opened up an import busi-
r· ness. 
\ ·. ··-~ 
Black Muslims were taught to abstain from alcohol, 
tobacco, drugs, sweari!lg,_ gambling dancing, cosmetics, ex-
tramarital relations, and eating the pork, cornbread, and 
. greens familiar to the ·southern black and to avoid hair-
2Harvey Wish, The Negro Since Emancipation (Englewood 
Cliffs, New Jersey: Prentice-Hall, Inc., 1964), p. 170. 
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lstraightening, the mark of th~ integrationist. 
The Black Muslims represented the first nhome grown" 
American black rel~gion under Elijah Muhammad. 3 He ta~ght 
that God and black were one, that all blacks were divine; 
the opposite of black was evil, therefore all white men were 
evil. Muhammad taught that the world's black men were di-
vine; therefore they were unified. The weakest link in the 
black brotherhood according to Muhammad, was the American 
Negro, who was all mixed up with the white man. Muhammad 
wanted the American black man to be separated from white 
America. To accomplish this, he wanted "some states" where 
blacks could set up their own nation. 
In the process of indicting Christianity and criti-
cizi~g black leaders who sought integration, Muhammad, with 
the help of Malcolm X, caused thousands of black Americans 
to become race conscious in a way they never were before. 
Much of the recruiting was done in the prisons. In their 
work with black criminals, the Muslims won respect of black 
and white social workers. Whether or not the Nation of Is-
lam represented a legitimate religion was argued by Elijah 
Muhammad. Acceptance as a legitimate rel~gion of orthodox 
Islam was a desirable goal of Elijah Muhammad. He frequent-
ly published "What the Muslims Want" and !'What the Muslims 
Believe" in the Nation of Islam's weekly newspaper. 
3Louis E. Lomax, The N~gro ~evalt (New York: S~gnet 
Publishing Co., 1962), p. 187. 
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The economic and political philosophies of the Black 
Muslims were interwoven with the rel~gious beliefs of the 
movement. The economic pr~gram of Elijah Muha.mmad flour-
ished. Altho~gh a potential powerful political force ex-
isted in the Nation of Islam, this group never participated 
in organized politics, or voted in elections. Elijah did 
not see fit to use this potential power of Black Muslims' 
vote as a lever to pry concessions from the non-.Huslim com-
munity. Muhammad felt that the constitution was not aimed 
at the Negro. The Muslims have been referred to as the 
"original black capitalists." 
A powerful recruiting device of the .Huslim movement 
was its schools. The emphasis of the schools was on black 
awareness, black economics and black separation. Education, 
like politics and economics, was interrelated in the reli-
. gious teachings and practices. The schools were mostly lo-
cated in the inner-city slums and were segregated. Curricu-
lum and instructional methods were of the traditional nature. 
According to Muslim leaders there are claims of long waiting 
lists for enrollment in the schools, although there are no 
concrete evaluations of students' achievements made available 
to the public. Regular state approved textbooks are used in 
the Muslim schools, but the instructional materials are sup-
plemented by Muslim-published books and teaching aids. Al-
though all teachers do not have certificates for all of the 
subjects they teach, the schools are accredited by the local 
accrediting agencies. School facilities are better in some 
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cities than in others; and the Chicago complex, which houses 
the Mosque and University, appears to be the best facility 
in the Nation's school system. 
Information indicates that most of the_ graduates of 
Muslim high schools attend local colleges and trade schools. 
There is evidence that some of the graduates attend all 
black colleges in the South, while some attend integrated 
colleges and universities_ away from the locale of the Muslim 
t school they attended. Most public information about Muslim 
\.-------- . 
graduates show that the post-high school studies are in vo-
cational or career education areas. However, engineering, 
medicine and agriculture as underg~aduate majors are also 
chosen by some of the high school graduates. 
There are strong indications that the Muslims' prison 
educational program is successful. Although more concrete · 
evaluations must be made of the program, prison authorities 
have made positive statements about the success of the prison 
educational program. It must be noted that a great deal of 
emphasis is put on prison inmates because of the strong re-
cruitment done in the American prisons by the Black Muslims. 
Many followers of Elijah Muhawmad were recruited from pris-
ons, incluQing Malcolm X, who at one time was second only to 
Elijah Muhammad in the hierarchy of the Nation of Islam. 
One of the purposes of this study was to examine the 
implications of Muslim educational philosophy, curriculum, 
methods of instruction, and discipline techniques for inner-
city public education. It was found that the racist philos-
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ophy preached by Elijah Muhamn1ad could not be considered for 
public inner-city education. However, many of the teachings 
of Muhammad about 11 self" are being used in the inner-city 
public schools. Although this writer believes in racial 
pride and dignity, public inner-city education must give 
more consideration to a traditional curriculum with disci-
pline in the subject matter, and in student conduct, just as 
the Muslim schools appear to have. It is felt that Muslims' 
methods of instruction are lacking in consideration for the 
child as an individual. The public inner-city schools seem 
to provide for individual differences in the instructional 
methods, with a sound program of_ guidance and counseling, an 
area which Muslim schools are lacking. However, public in-
ner-city-education could profit by considering a "basic" cur-
riculum in the elementary schools similar to the "3R's" ap-
proach found in the Muslim schools. 
Student discipline problems such as drugs, class cut-
ting, and defiance of adult authority seem to be negligible 
in the Muslim schools. The success seems to be a result of a 
combination of things, all of which are a part of the Black 
Muslims' overall religious practices and teachings. The reg-
imentation and disc~pline within the movement itself seem to 
flow down into the schools, thus eliminating student disci-
pline problems found in many public inner-city schools. It 
also must be pointed out ~hat the threat of being expelled 
from school without a "hearing" or "due process" is a deter-
rent to misbehavior which public inner-city schools do not 
have at their disposal. Finally, parental involvement and 
responsibility, whether forced or volunteered, represent the 
difference in the public inner-city schools and the Muslim 
schools. There is no substitute for such responsibility 
when school success is at issue .. 
